Calvin University

Calvin Digital Commons
The Calvin Forum

University Publications

1950

The Calvin Forum
Calvin College and Seminary

Follow this and additional works at: https://digitalcommons.calvin.edu/calvin_forum

Recommended Citation
Calvin College and Seminary, "The Calvin Forum" (1950). The Calvin Forum. 157.
https://digitalcommons.calvin.edu/calvin_forum/157

This Book is brought to you for free and open access by the University Publications at Calvin Digital Commons. It
has been accepted for inclusion in The Calvin Forum by an authorized administrator of Calvin Digital Commons. For
more information, please contact dbm9@calvin.edu.

the

ALVI~

,()t•u
French Calvinism
A New Journal'

Political Action
A Christian Duty

Preaching the Word
For Our Day

Christian Education
Wanted: A Philosophy

Abraham Kuyper
Forgotten and Radical?
Correspondence
Books
Index

VOL. XV, NO. 11-12

Verse

TWO DOLLARS
AYEAR

JUNE-JULY, 1960

The CALVIN FORUM
Published by the Calvin F'orum Board of Publication
THE

CALVIN

FOUUM

VOLUME XV, NO. 11-12

EDITORIAL COMMITTEE

JUNE-JULY, 1950

Editor-in-Chief ..................... CLARENCE BOUMA
Associate Edit01·s ....

........ HENRY J. RYSKAMP
HENRY SCHULTZE
GEORGE STOB
EARL STRIKWERDA

Book Editor ....

......... HENRY R.

v AN

TIL

Contents
Editorials
La Revue Reformee ......................... ---------·--··········-····-----·--- 227
The Symposium Goes Forward·------------------------·-·-------------- 228

•
CALVIN FORUM CORRESPONDENTS
ARTHUR ALLEN ··-···----- . ·······-----·-- - ...... Anstnilia
HARRY R. Borm.
- ........................... Niger,ia
ARNOLD BRINK ...... Calvin College and Seminary
CALVIN CHAO ....
_____ .. .......... :.........Shanghai
J. CHR. COETZI•;E .. _____
.... ..............South A.frica
SAMUEL G. CRAlG ............ Presb. Church, U.S.A.
JAMES DAANE ···················· .............. California
PAUL DE KOEKKOEK ............................. Canada
F. W. DEN DULK ...................................... Ethiopia
MARK FAKKEMA.......... Nat. Assn. Chr. Schools
A. G. FoENANm~R........
. .. ..... Ceylon
BURTON L. GODDARD .......................... ......... Boston
EDWARD HEEREMA ........ Orthodox Presb. Church
JACOB T. HOOGSTRA .......... Ecwmenical Calvinism
FRED
LEAHY............... .............. North Ireland
PIERRE c. MARCEL ................ French Calvinism
'l'AKESHI MATSUO .....
·-······------····-·Japan
J. GRAHAM MILLER........
. ...... New Hebrides
PmTER PRINS ........... ___ ......... ....... Netherlands
ARTHUR
RAMIAH........
.. ...........South India
W. STANFORD REID .................. Montreal, Canada
WM.
ROBINSON .... Presb. Church in the
WILLIAM A. SWETS ...... Ref. Church in America
JOHN VANBRUGGEN Nat. Union Chr. Schools
LrmNARD VImDUIN ...... ..... Ann Arbor, Michigan
CHARLES VINCZE......
..Hungarian Reformed
JOHN W. WEVERS ....
........ Princeton

•

Articles

Calvinism and Political Action: A Symposium ___________ _
--·-------·----·----·- --------------·-·-·---------------- ....... J. C. Mathews 229
The Symposium Continues: Dichotomy Revisited ....... .
---·------------··---·--------------·--·---··--Justus M. VanderKroef 231
Church Proclamation and the Modern Mind _________________ _
--------··---------··--·----------·---------------------·-----------James Daane 235
Desperately Needed-A Philosophy of Education _______ _
---------·------·----------------··------··----------------------.Henry Schultze 238
Abraham Kuyper: Forgotten Radical? .... Dirk J ellema 241

s.

v.

Synod Reformed Church in America _________ .___ ____ ____
243
Reformed Church of Ceylon·-------------------·--·----·---------------- __ 244
International Christian Student Conference_____
___ 245

u. s.

c.

•
Address all editorial correspondence to D1·.
Clarence Bouma, Editor THE CALVIN FORUM,
Calvin College and Seminary, Grand Rapids 6,
Michigan. Address all subscription and circulation correspondence to:
THE CALVIN
FORUM, Calvin College and Seminary, Grand
Rapids 6, Michigan.

•
THE CALVIN FORUM is published monthly, except from June to September, when it appears
bi-monthly. Subscription price: Two Dollars
per year.

•
Entered as second-class matter .October. 3,
1935, at the Post Office at Gi'and Rapids,
Michigan, under the Act of March 3, 1879.

226

From Our Correspondents

•
Book Reviews
Fiction with Catholic Propaganda .... ------------··---··-·---------The Plight of the Negro ................. -------·--------·----------------··
What about Television?.--··-----------·-----·---·--·-····----·----------·---Miracle and Myth .... -----------------------------·------------·----------··------Old Testament Prophecy and Zionism .. __________________________
The Apocalypse Popularized ....... ·---------··------·-----··--------·---·
Ephesians and Philippians ______ -----·------------------·---- -----·----·--Barnes' Notes·-------·-·--·---·------- -----·--- ------------···-·-·----- _____________
The Apostolic Church.·-----·---------------·---·-----····-··----------------··-·
John Calvin as Preacher............... -------·-···------------------ ___
Advanced Catechism ManuaL ____________________ ·----------------··---The Shorter Catechism·-------------····-·----------···-····---------------·--·Is Calvinism Relevant Today?··-------····---------------------···-- ____
Let Your Light So Shine .. -----------------·--·---··-------·----------------

Verse
Discontent

247
248
248
248
250
250
251
252
252
253
253
253
254
254

•
---------·----··-·----·----·--·-----------·-------------·-·-----···----·-· 228

•
INDEX to Volume XV·-----·--·------···-----·-----·---·-·-----------------·- 255

THE CALVIN FORUM

* * * JUNE- JULY, 1950

D

• -.-

0

La Revue Reformee
NE of the tragedies of the history of Protestantism is the almost complete annihilation
of that faith in the country which gave birth
to John Calvin. The mere mention of the
Huguenots recalls a glorious chapter in the progress of French Calvinism, but that same name is
linked inseparably with the massacre of St. Bartholomew and the scattering of the persecuted French
Protestants to various parts of Europe and, in fact,
to the four corners of the globe. The result has
been that the average person in our day will associate the names of Paris and France with Roman
Catholicism, with Deism and Atheism, but hardly
with Protestantism and Calvinism.
Yet, small as they are, there are groups of French
Calvinists today in the country where Calvin was
born and where at one time the faith associated
particularly with his name struck such deep roots.
At the Reformed Ecumenical Synod held at Amsterdam last August at least two such groups were
represented. Pasteur Ch. Atger from Marseille was
present from an Evangelical group in Southern
France. He delivered an address in his native
tongue (promptly translated into English) on the
difficulties with which his brethren in the faith on
the shores of the Mediterranean had to contend.
Also present was Pasteur Pierre Ch. Marcel of St.
Germain-en-Laye, representing the French Calvinistic Society and a Calvinistic group of Northern
France, around Paris. Our readers will recall the
informative trio of articles which Pasteur Marcel
contributed to our pages in recent months on the
Calvinistic Society of France, of which he is a VicePresident.
We of Calvinistic persuasion rejoice to know of
the existence of these groups in the country where
the principles of Calvinism once took such firm
hold, only to be uprooted by bigotry and bitter persecution. Especially do we rejoice in the appearance of literature that serves as a vehicle for the
spread of Calvinism as a living faith for our day
among those who speak the French language. Recently there came to our desk a copy of Etudes
Evangeliques ("Evangelical Studies"), a quarterly
published at Aix-en-Provence (Southern France)
by the Free Faculty of Protestant Theology of that
place. The particular issue that reached us, a double
one, consists of over one hundred pages .of interest.;
ing material of a distinctly evangelical type. This
particular copy (the magazine is now in its tenth
year) also contained advertisements and reviews of
recent French books on Calvin and Calvinism.

E)
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With special joy do we welcome the initial number of a new quarterly, La Revue Reformee, published by the French Calvinistic Society. This is
the product of a group of Calvinists in northern
France, in and around Paris. The editor is none
other than Pasteur Marcel (see above), who is also
our CALVIN FORUM correspondent for French Calvinism. Perhaps we should say that he, together
with Professor Hoffman and Dr. Schlemmer, constitutes the editorial committee. The first issue of
this new magazine contains an editorial on "Our
Aim"; an article by Dr. Schlemmer on "Reformed
Christianity: A Universal Order of Thought"; a
French translation of Dr. Stuart Bergsma's article,
"Did Christ Die of a Broken Heart?", originally
published in THE CALVIN FoRuM; a devotional
article by Pasteur Marcel on "Gethsemane"; three
letters on Calvinistic groups (Holland, America,
and Hungary) ; and five pages of book reviews.
In the editorial statement entitled "Notre But"
(Our Aim) the significance of Calvinism and its
ecumenical character, both in history and as to
idea, is stressed. Then the objective of the magazine is stated in these terms: "To give to the Protestants of France a sense of a Reformed ecumenicity;
to set forth the teaching of the Reformed Faith and
all its practical implications in language understood by the largest possible number of believers,
elders, and pastors, so that God may receive the
honor and glory, this is our aim!"
We hope there will be some American Calvinists,
able to read French, that wish to subscribe to this
new magazine. The subscription price for foreign
countries is 750 French francs, which amounts to
about $2.25 in American currency. Subscriptions
should be sent to: M. Jean Marcel, 31 rue de
N oailles, St. Germain-en-Laye (Seine-et-Oise),
France.
And so this month, just fifteen years after the
first issue of our own magazine made its appearance in Grand Rapids, we greet and welcome this
new venture to propagate the Faith dear to us to
the people of France and in the language which
Calvin spoke and in which he propagated his
thought and preached his sermons when not using
the common vehicle of ecclesiastical Latin.
May many more voices be raised up which-each
in its own vernacular---',join the difficult but urgent
struggle to propagate by word and example the
God-centered faith of the Scriptures which in history has com~ to be associated especially with the
name of John Calvin.

C. B.
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The Symposium
Goes Forward

tested and seen in its practical implications and applications.

iHERE is widespread interest in the current
symposium begun in the February issue on
the question as to the practical realization
of our Christian duty as Calvinists in the
realm of government and politics. An Illinois subscriber sent in four new subscriptions and tells us
that the current symposium is "what really sold
these people on the FORUM." He adds his own comment in these words: "The symposium has been
very stimulating to me. It is my sincere hope that
every Calvinist worthy of the name may find an
avenue of action very soon, because in this country,
too, I believe it is later than we think."
As the symposium goes forward in this issue, we
pause to make a few observations. The article by
J. C. Mathews presents the cause of the Christian
Amendment Movement, a cause which for many
years has been championed by Covenanters among
the Presbyterians and has of late again received
nation-wide publicity. The other article in this
month's contribution to the discussion is a more
comprehensive exposition of the standpoint which
Professor Justus M. VanderKroef maintained in
his first article in the February issue. If all contributors to this symposium would come back in a second round with articles the length of this second
by VanderKroef, we would not only be at a loss
for space, but our readers might lose interest.

Is the author giving us, as he claims, the true
interpretation of Calvin's views in their bearing
upon Christian political action? Or is he hopelessly
entangled in an Anabaptistic conception of the relation of church and state, of soteriology and ethics,
of the Christian and the world? Is this genuine Calvinism? Or is this the old Anabaptistic world-fight
in a slightly modern garb, drawing its sanctions
from Kierkegaard and Barth? Is the identification
of the state as state with the beast of Revelation
thirteen sound biblical interpretation and wholesome ethics? Is there room for common grace in
VanderKroef's interpretation of Calvinism in its
bearing upon public life, and does there seem to be
any place for this distinctly Calvinistic (yes, and,
of Calvin-See Herman Kuiper's Calvin on Common Grace) teaching in this interpretation? Do the
numerous quotations from Calvin's Institutes really bear upon the point under discussion? How does
the actual experiment of Geneva as the city of God
under Calvin fit into this construction that VanderKroef would have us believe about Calvin's true
attitude toward politics and governmental affairs?
Is it not significant that, despite the-somewhat
weak-disavowal of Barthian influences by the
writer, he begins his article with an extensive quotation from Barth and closes it with the suggestion
that true Calvinism should be a return to Kierkegaardian inwardness?

Nevertheless we place this second article in full.
It is a frontal attack upon all Christian political
action. This standpoint challenges the correctness
in the name of Calvinism of the very foundation
upon which such a Christian political party as that
of Kuyper and Colijn rests. We believe the reading
of this article of VanderKroef can serve admirably
to make clear to Calvinists what the issue is for our
day. The charge, already made by more than one
participant in the symposium, that the entire position of Prof. VanderKroef is anti-Calvinistic and
has close affinity with Barthianism can here be

We believe a series of questions like these may
aid our readers in getting the full import of the
contribution which this article makes to the discussion. At least, we hope it may serve this purpose. Meanwhile, what we want is a clash of views,
the free expression of convictions that may not be
capable of harmonization, and the clearing up of
our own convictions on matters of such transcendent importance as these with a view to our Christian duty. If the symposium serves this purpose for
intelligent, thoughtful Calvinists, it will indeed be
worth while.
C. B.

~1'-·

Discontent
It was like this when I came here last
Men plowing the earth, sowing, reaping the grain.
The same wind blows, the same crow flaps past
In the late afternoon falls the same slanting rain.

Nothing has changed, it is only myself
Back from the towns, neoned and new.
All else is the same, enjoying the same health,
Men plant the same fields, crops grow as they grew,
Grand Rapids
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Calvinis:in and Political Action:
A SYMPOSIUM
J. C. Mathews

Executive Secretary
Christian Amendment Movement,
914 Clay Street,
Topeka, Kansas
I

HE Symposium on "Calvinistic Political
Dr. Stanford Reid (April CALVIN FoRuM) rightly
Action" has peculiar significance because calls attention to the fact that Christ is NOW King
of the confused thinking of our day on the over all things so that the church must teach the
relation between politics and religion.
,..-duty of the state to obey Christ. But he holds that
~alvinism has no clear note ~f leadership at there is nothing that can be done in bringing the
this time, where shall we turn? It is hardly neces- state to do its duty to Christ except in the proclasary to remind Calvinists that, "History is eloquent mation of the Gospel and in the leavening influence
in declaring that American democracy was born of
. .
.
. .
.
.
· t'iam·ty an d th a t th a t Chns
· t·iam'ty was Ca 1vmof Christian
character
m the
body. politic,
smce
. .
d h
.
.
Chns
·
" (B oettner, R ef orme d D oct rine
·
citizens an t e state itself exist m the realm
ism.
of p re d es t'ina- many
f
0
tion, p. 383) If the principles of Calvinism which
common grace.
contributed so much to the foundations of our naCalvinism is based on the conception of the uni.tion have no remedy for the evils which now versal sovereignty of God. In the exercise of that
threaten those foundations, it is tragic indeed.
sovereignty authority is delegated to various instiThe fact that Calvinism is a system of truth de- tutions for the realizatio~ of th~ D~vin: purpose.
rived from the Word of God which seeks to apply Among the~e ar~ the family, the msti~uti~n ~f perthe will of God to every interest in life should justi- so~~l relat10n_sh1ps~ the church, the mst.1tut.10n. of
fy the consideration of Calvinistic political action. spiritual rel.at10nships, and_ the ~tate, the mstitut10n
Dr. A. A. Hodge says, "It is our duty, as far as lies of human nghts and relat10nsh1ps.
The foundation of the family is in the fact that
in our power, immediately to organize human society and all its institutions and organs upon a dis- God created man male and female. The foundation
tinctively Christian basis." (Popular Lectures on of the state is in the fact that God created man "a
Theological Themes, p. 327)
political being." The existence of the nations is the
The demand for such consideration is widespread. result of the development of man's nature as creGerald Monsman (April CALVIN FoRuM) says, ated by God. When sin entered into the world it
"There is further the testimony of those who have destroyed man's spiritual life. It put a curse upon
had occasion to observe that there is a 'veritable but did not destroy completely his social nature.
ground swell' of discontent among our Christian The origin of the state is in the nature of man and
public from coast to coast, especially among our the purpose of God. The Scriptures declare, "The
laymen, with the small influence which Christian powers that be are ordained of God." Civil governprinciples are exerting on civic life." This state- ment is a Divine institution. The ruler is a minisment is borne out in the experience of the Christian ter of God. He has authority delegated to him by
Amendment Movement in the use of a thirty-min- God for leadership and supervision in matters of
ute radio transcription, a Round Table Discussion human rights and relationships. Dr. Abraham Kuyof a proposed Christian Amendment to the Consti- per says, " ... God's supremacy is to be recognized
tution of the United States. This transcription has by confessing' His name in the Constitution as the
been on the air on 300 or more radio stations in the Source of all political power ... " (Calvinism, p.
United States from coast to coast within the past 103)
year. The response has been overwhelmingly favorA nation has a corporate responsibility to God
able to a larger recognition of Christianity in our as well as a responsibility to its citizens since the
government, and there has been an oft-repeated nation is the agent of God in administering the audeclaration of opinion that nothing less will avert thority delegated to it by God. The nation exists as
the dire tragedy which looms so large on our na- a moral organism because its existence and authortional horizon.
ity are from God and its purpose is the regulation
So far the Symposium has considered what-if of human relationships in harmony with the will of
any-are the political responsibilities of individual God. Any nation may deny all relation and responChristians. Little consideration has been given to sibility to the sovereignty of God but in doing so
the responsibility of the state to God in its corpo- it cuts itself off from the fountain source of its very
rate capacity.
life and signs its own death warrant. The nations

!f
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which forget God are turned back into Sheol.
(Psalm 9: 17)
The Calvinists of Scotland early recognized the
distinct functions of the church and the state, but
insisted that Christ must be recognized as King of
the nation as well as Head of the church. These
two great truths taken together must be the basis
of civil and religious liberty.
According to the principles of Calvinism the sovereignty of God applies in the sphere of the state.
What is the purpose of God for the state? How is
that purpose to be realized? We have been told by
Dr. Reid that it is the duty of the state to obey
Christ, which implies that it must first recognize
and acknowledge Him as Lord and King. Is it possible for the state to do this? It would seem presumptuous to intimate that God has required something of the state which because of His sovereign
dispensation of grace to individual citizens is impossible of attainment. The state in its corporate
capacity has a responsibility to God, a duty to perform. Has the God of nations not made provision
for that duty?
Dr. A A Hodge, writing on "The Kingly Office
of Christ,'' says, "The allegiance we owe is not to
a doctrine, but to a Person, ... our mediatorial King
... The foundation of his authority is not our elec...,
tion, but the facts that he is absolutely perfect and
worthy of absolute trust and obedience ... His authority therefore does not depend upon our faith
or our profession. It binds the atheist and the debauchee as much as the believer or the saint. No
man can plead immunity because he is an unbeliever. Nor can we who are believers be excused
from the consistent ordering of our whole lives according to his revealed will because the majority
of our fellow-citizens disagree with us." (Popular
Lectures on Theological Themes, p. 284)
In Psalm 2: 10-12, God addresses the official magistrates of the state, who manifestly are in disobedience, and challenges them to submit to the mediatorial Kingship of the Lord Jesus Christ, "Be wise
now therefore, 0 ye kings; be instructed, ye judges
of the earth. Serve the Lord with fear and rejoice
with trembling. Kiss the Son, lest he be angry and
ye perish from the way when his wrath is kindled
but a little."
How, then, shall the principles of Calvinism be
implemented in the realm of the state? By proclaiming the manifold wisdom of God through the
church? Yes! By the leavening influence of true
Christian character? Yes! But there is another
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means of accomplishing this end, which is peculiarly the function of the state. That is the rightful
recognition and exercise of the Divinely delegated
authority of the state in accordance with God's revealed will in the Scriptures. The fact that Satan
persuaded man in the Garden to rebel against the
authority of God does not disprove the essential
benevolence nor discredit the actual civic value
of government and law.
It is not the function of the state to seek the salvation of its citizens. Provision has been made for
that in the sovereignty of God, through the church.
It is the function of the state to administer authoriity in matters of human rights and relationships as
the agent of God. This, indeed, cannot be done
without a recognition by the state of its Divine institution and consequent accountability to God. But
it must be done by citizens and/or rulers of the
state-not by the church or any ecclesiastical party.
When such recognition is made in the prescribed
legal way by citizens as their own will and deed,
it will be the act of the state in the only way in
which a state can make such recognition. Thinking
Christians will realize that a pagan or secular state
cannot be expected to make proper recognition of
Divine authority nor administer civil authority in
harmony with the will of God. Any movement in
behalf of Christian civil government must be
grounded on the hope of national repentance and
spiritual revival.

Not all citizens of the state will be numbered
among the redeemed, but the redeemed are numbered among the citizens of the state and should
have the knowledge and ability to assume leadership in working for Christian civil government.
Christian leadership in our nation with its knowledge and ability to discern spiritual things together
with the Calvinistic conception of the Kingship of
Christ over the nations and the recognition of the
greatness of the sin of a nation's rejecting God's
sovereignty hold promise of a remedy for the threat
of prevalent secularism which considers that all
civil authority inheres in and is derived from the
people.
It would seem to be a mistake to try to compress
this Christian leadership into the limits of a political party. Let the redeemed of the Lord, Calvinists and others, stand together in testimony for the
truth of God's Word regarding the recognition and
administration of the authority and law of Christ
in the realm of the state, for the glory of His Name,
and they will thus become instruments through
whom the sovereignty of God may implement itself!
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The Symposium
Continues

Dichotomy Revisited
Justus M. van der Kroef
Department of the History of Civilization
Michigan State College

N HIS recently translated lectures on dogmatics,
Karl Barth has given a description of the character of modern political life and of the State,
which appears to me a suitable point of departure for an answer to some of the well-informed
and provocative criticism that has been made of
my views on political Calvinism. In discussing the
relationship between Christ and Pontius Pilate,
Barth writes: 1

I

"In the person of Pilate the State withdraws from the
basis of its own existence and becomes a den of robbers,
a gangster State, the ordering of an irresponsible clique.
That is the polis, that is politics. What wonder that one
prefers to cover one's face before it?
"And if the State has for years and decades long
shown itself in this guise only, what wonder that one
tires of the whole realm of politics? In fact the State
so regarded, the State after the pattern of the Pilates,
is the polis in its sheer opposition to the Church and to
the kingdom of God. This is the State as it is described in the New Testament, in Revelations 13, as the
Beast from the abyss, with the other beast of the great
muzzle which accompanies it, which the first Beast is
continually glorifying and praising. The passion of
Christ becomes the unmasking, the judging, the condemnation of this Beast, whose name is polis."

One of the perennial problems in the history of
Christianity is precisely the relationship between
the Christian and the Beast of Revelation, it is particularly evident in the attitude of the early Church
fathers towards Imperial Rome and lies also anchored in all the realm of controversy between
sacerdotium and imperium, Church and State, spiritual man and worldly man. As I have indicated,
in this conflict the Christian must unhesitatingly
turn his back on the State in the interests of his
faith. He must abstain from the amorality of polis
and politics, for his objectives cannot be reached
by any devices that the State has to offer. This remains the essence of the old Christian tradition. 2

Agreement and
Disagreement
This view has been criticized by Professor Donald Bouma as a "talent in the napkin technique,"
which by virtue of its retreat is in "complete disregard of the clear teaching of Christ in Matt. 25: 34
ff. (Then shall the King say ... come ye blessed of
my Father ... For I was hungred and ye gave me
meat; thirsty ... drink; stranger ... took me in;
naked . . .clothed me; sick ... visited me; in prison ... came unto me.)" (March issue) True, the
command to render assistance and comfort to the
Dogmatics in Outline (New York, 1949), p. 111.
Cf. Kenneth M. Setton, Christian Attitude Towa?·ds the
Empero?· in the Fourth Centiwy (New York, 1941), pp. 212-218.
I am inclined to believe with Adolph Deismann, Licht Vom
Osten (4th ed., Tuebingen, 1923), p. 124, .that Christ's dictum
"Render unto Caesar the things that are Caesar's, tmto God
the things that are God's" was made "in silent protest against
the Emperor Cult."
1

2
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poor and afflicted is incumbent on all Christians.
But in order to give meat to the hungry, drink to
the thirsty and clothing to the naked, is it necessary to participate in political life? Were the miraculous acts of charity performed by Christ sanctioned by any political party of the day? And is there
finally not the even greater objective of the Christian as laid down in Matthew 6: 31, 33: "Therefore
take no thought saying, what shall we eat? or what
shall we drink? or wherewith al shall we be
clothed? But seek ye first the Kingdom of God and
His righteousness; and all these things shall be
added unto you." In my belief it would be difficult
to find a more explicit scriptural sanction than this
for the statement I made in my previous article:
"The Calvinist's first and last concern is not with
a place in the sun, but with a possible place in the
Kingdom of Heaven." This is the true dichotomy
essential to the Christian outlook. Professor Spoelhof has objected that this emphasis upon the spiritual and the negation of the secular would logically "lead ... back to the monastery." (March issue)
But I have written that if necessary the Calvinist
should dwell in the ivory tower of his faith. an
actual physical return to the monastic life is not
only contrary to Calvinist doctrine, it is also unnecessary for purposes of the constant spiritual devotion which is inherent in Calvinist practice. Man
need not shut himself up to stay free from the corrupting influences of the world. I therefore agree
entirely with Professor W. Stanford Reid (April
issue) that the Christian requires "a clearer note
from the pulpits of the land" and that not Calvinist political action but a more intense realization
of Christian ideals, outside the corrupting influences of political life, is necessary. It cannot be
stressed sufficiently, in my belief, that the social
connotation of Christianity can and should be exercised beyond the realm of the State and can be
lived to its fullest extent in the family, the group,
the community and all of humanity at large. We
are asked to lead the Christian life, we are not requested to make over God's creation in the image
of our transitory political ideals. The chaos of our
historical past-the inevitable consequence of the
Fall of Man-lies within God's design. To tamper
with that design, no matter how brutal and unbearable it appears to us, is and remains contrary
to the will of God.

Calvinistic
Dichotomy
Calvin himself is certain on this point. He, like
Luther, llrged his followers to consider the dichotomy in their lives, which Professor Spoelhof finds
231

so displeasing. Calvin begins his study On Civil
Government in the Institutes with: "Having already stated that man is the subject of two kinds
of government, and having sufficiently discussed
that which is situated in the soul, or the inner man,
and relates to eternal life-we are in this chapter
to say something of the other kind, which relates
to civil justice and the regulation of the external
conduct." And again: " ... the spiritual kingdom
of Christ and civil government are things very different and remote from each other ... it is a Jewish folly, therefore to seek and include the kingdom
of Christ under the elements of this world." 3 To
me such statements indicate a clear dichotomy, yet
Spoelhof writes that "Calvinism does not admit of
a double focus as van der Kroef suggests-a setting
up of a dichotomy between the inner life of an individual and man's social life." It is certain that Calvin wishes to preserve civil government and terms
those who seek to abolish it "inhuman barbarians."
But he is also explicit in his views that the State·
and its rulers or magistrates are part of God's design ( ... they have their command from God, they
are invested with his authority and are altogether
his representatives . . . ) 4 Calvinists may take no
action of any kind to oppose their magistrates ( ...
it is impossible to resist the magistrate without at
the same time resisting God himself ... ) 5 and must
willingly submit to even the grossest injustice and
tyranny of their rulers (. . . wherefore if we are
inhumanly harassed by a cruel prince; if we are
rapaciously plundered by an avaricious or luxurious one; if we are neglected by an indolent one; or
if we are persecuted on account of piety, by an impious and sacrilegious one-let us first call to mind
our transgressions against God, which he undoubtedly chastises by these scourges. Thus our impatience will be restrained by humility. Let us in the
next place consider that it is not in our province
to remedy these evils and that nothing remains for
us, but to implore the aid of the Lord, in whose
hand are the hearts of kings and the revolutions of
kingdoms) .0 I find it impossible to reconcile such
3 Institutes, IV, XX, 1. Compare Luther: "There are two
kingdoms, one the kingdom of God, the other the kingdom of
the world. I have written this so often that I am surprised
that there is anyone who does not know it or note it . . .
God's kingdom is a kingdom of grace and mercy, not of wrath
and punishment. In it there is only forgiveness, consideration
for one another . . . but the kingdom of the world !is a kingdom of wrath and severity." Works of Martin Lnther, 6 vols.,
(Philadelphia, 1915-1932), vol. IV, pp. 265 ff.
4 Institntes, IV. XX, 4.
" Ibid., IV. XX, 23.
6 Ibid., IV, XX, 29. Compare Luther: "For even if the
government does injustice, as the King of Babylon did to the
people of Israel, yet God would have it obeyed, without
treachery and deception . . . In all this we are to regard that
which St. Peter bids us regard, namely, that its power whether
it do right or wrong, cannot harm the soul, but only the body
and property . . . The world is far too wicked to be worthy
of good and pious lords, it must have princes who go to war,
levy taxes and shed blood, and it must have spiritual tyrants
who impoverish and burden it with bulls and letters and laws.
This and other chastisements are rather what it has deserved,
and to resist them is nothing else than to resist God's chastisement . . . " Works of Martin Lnther, vol. 1, pp. 262 ff., vol.
II, p. 51.
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exhortations of Calvin with the desirability of any
political action designed to alter the affairs of state.
Mr. Richard Postma's notion, for example, that
"upon Christian citizens rests the duty so to labor
that whatever in this world conflicts with the ordinances of the Lord be reconstructed in accordance
with the expressed will of the Lord." (April issue)
is a total contradiction of Calvin's political views.

Calvinistic Political
Action Prohibitive?
The very structure and character of the modern
state makes any Calvinist political action prohibitive. I have written that a Calvinist political party
could only operate in a s9ciety which is wholly
Christian and on a plane of conduct which is consistently moral. Calvin himself conceives of the
State as having essentially such a moral function
(" ... this civil government is designed, as long as
we live in this world, to cherish and support the
external worship of God, to preserve the pure doctrine of religion, to defend the constitution of the
Church ... its objects also are that idolatry, sacrileges against the name of God, blasphemies against
his truth and other offenses against religion may
not openly appear and be disseminated among the
people") 7 and he is highly critical of that type of
State, with which modern political theory is acquainted: "all laws are preposterous which neglect
the claims of God and merely provide for the interests of men." 3 The modern State is essentially so
concerned with "the interests of men", particularly
the United States with its heritage of the "inalienable" rights of the individual that the moral-religious function of the State has ceased to exist.
These "inalienable" rights are chiefly derived from
the principles of jus gentiiim and the rationalist
philosophies of the Enlightenment. Calvin is clear
on his opinion of such rights: "for some deny that
a state is well constituted, which neglects the polity of Moses and is governed by the common laws
of nations. The dangerous and seditious nature of
this opinion I leave to the examination of others." 9
The function of the State in Calvin's thought is to
supplement the religious guidance offered by the
Church and to that end, the State must remain in
the service of God and instruct its citizens not in
human law and human interests but in divine law
and divine interests. It seems unnecessary to point
out that nigh the entire realm of modern political
conduct is a conscious ignoring of divine precept.
The havoc which such contemporary political thinking produces, is and remains as Calvin showed, the
chastisement visited upon men by God. To resist
this chastisement is to resist God. Any concern with
political and economic problems to the extent of
7 Instit1ltes, IV, XX, 2, 3.
s Ibid., IV, XX, 9.
9 Ibid., IV, XX, 14.
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seeking a change in the temporal order is, therefore, contrary to Calvin's instructions.
It is for this reason that the activities of the
United Christian Citizens in Baltimore, as outlined
by Mr. Gerald Monsma in his stimulating critique,
must remain outside the orbit of Calvinism. Also,
the very program of Christian action which he provides is marked by the complete absence of concisely defined principles, and is more indicative of enthusiasm than of a precise understanding of Calvinism as a religious principle. He writes that one
of the objectives of the Baltimore group is "Working for the full registration of the Christian
vote." What is the "Christian" vote? Are we to
understand that for the sake of political action we
are to unite with Roman Catholics? Or with Uni. tarians? If so, for the Calvinist there can be no
such cooperation, the chasm of first principles
, divides us and this chasm cannot be bridged without surrendering Calvinism in its entirety. Mr.
Monsma writes again that the Baltimore group
strives to get "the best persons, judged by generally accepted Christian standards nominated and
elected." What are these standards? Are we to view
them through the clouded glasses of that conditioned reflex humanism which so often passes in our
day for Christianity? Or must we not first insist
upon first principles, upon which our entire Calvinist outlook is based? The danger that lurks behind
Mr. Monsma's appealing program is that it upholds
the necessity of Christian morality and ethics and
yet wishes to stay aloof from Christian eschatology
from which the morality cannot be separated. In
so doing Mr. Monsma might just as well insist upon
some other morality in politics, say Roman Stoicism
or Confucianism. For the true character of modern political life is primarily its amorality, the absence of any moral code whatever in its operation.
Thus one begins to insist upon Christianity, because
~f its morality, a very dangerous inversion. It is
well to remember Eliot's remark made in just this
connection: "It is not enthusiasm but dogma that
differentiates a Christian from a pagan society." 10

Kuyperian Calvinism
a Paradox?
In this light one should also consider the basic
premises of Kuyperian Calvinism, a term, which
by Kuyper's own admission is not entirely free
from paradox. Calvin's views of the State and the
existence of the Anti-Revolutionary Party are in
essence contradictory. But the trouble with Kuyper's views goes further and lies also in the realm
IO T. S. Eliot, The Idea of .a Christian Society, (New York,
1940). p. ~9. I f~a~' that this must also apply to Professor
Rene de Visme Williamson's suggestion that "individuals who
are authentically Christian . . . should penetrate and eventual!¥ pe;;meate all groups( including "political party organizat10ns. I cannot emphasize enough that words as "authentically
Christian," are entirely meaningless without defining their
dogmatic affiliation.
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of practical politics. I have written that for the
Calvinist there cannot be in the end a separation
of Church and State, nor can the Calvinist subscribe
to a program of civil liberty, which by its professed
tolerance implies that one religion is as good as the
next. That this is the traditional Calvinist view
Professor Spoelhof admits, for he writes in this
connection that " ... it would not be too difficult
to defend van der Kroef's point from some of Calvin's own pronouncements, and from history and
from an article in the old "Calvinist Confession of
Faith." Yet Spoelhof maintains that despite all
these historic affirmations, my view "unreservedly
contradicts a dictum of Kuyperian Calvinism."
Whereupon, it may well be asked, is Kuyperian
Calvinism really Calvinism? Is a movement, which
does not hesitate to change its platforms with frequently dazzling speed and which is not averse to
political cooperation with Rome, at all representative of genuine Calvinism? In the first decade of
its existence perhaps yes, but by nowlbelieve that
all the insidious secula:rism, which has also crept
into Gereformeerd religious thought just as it has
enveloped the Anti-Revolutionary Party, should be
thoroughly weeded out if any Calvinist tenets are
to be retained. To disregard the dichotomy of Calvinism and to make an attempt to justify political
action, although this is contrary to Calvin's own
precepts, is not a contemporary phenomenon. For
in the era immediately following Calvin's death
the deterioration of Calvin's political views began.
The later Dutch, French and Scottish Calvinists developed a critical attitude towards the State by attempting to distinguish between government as a
divine ordinance and the particular form of government under which they might live at a given
period. 11 This opened the way for political action,
and with the rise of the contract theory of government Calvinists plunged headlong into the affairs
of State. They continued to have respect for the
State as a matter of principle, but contrary to Calvin's wishes they began also to believe that they
had the right to undo whatever political abuses
they imagined were harassing them. Thus, while
Calvin had declared that tyranny was the chastisement .of God inflicted on man, later generations of
Calvinists maintained that opposition to tyranny
was a lawful pursuit. In the course of time, and in
particular with the advent of Kuyperian Calvinism
this erroneous idea became so firmly entrenched,
that it now appears that Calvin's own beliefs have
been conveniently forgotten for the sake of establishing an unchaste union between the modern national state with its ever increasing demands upon
individual loyalty and the precepts of what is now
termed "historic" Calvinism. Thus the dichotomy
is denied and the formerly dual realm of action of
man is now reduced to a single mire of confused
11 Reinhold Niebuhr, The Nature and Destiny of Man, (New
York, 1943), vol. II, pp. 281-282.

233

worldly aspirations and traditional religious sentiments which no longer are based upon immutable
dogma. Kuyper's ideal, therefore, of "a free Church
in a free State," rests upon a priori weak foundations. First because the Church is never in another
entity (State), but stands universally above any
political organization. The State is transitory, the
Church never is. Secondly because such an association of terms has created the impression that
both have equal standing and that both can make
justifiable demands on the individual. Since Calvin made it clear that the State is primarily to be
endured, the Calvinist's role in the State must remain a passive one. But in the Church he is required to be active, both the soteriology and the
social ethics of his faith require him to appear in
the arena of humanity at large. Finally the concept
of "a free Church in a free State," cannot but lead,
as it did in the case of Kuyperian Calvinism, to an
increasing concern and participation in the secular
realm of human conduct, an increasing worldliness
and an effacing of dogma. "Civil government" thus
received an emphasis which Calvin himself never
placed on it. The result has been that much of the
implied social ideals of Calvinism are given far
greater attention than the soteriological and escha tological principles, as the underlying sentiment
in the critiques of Messrs. Spoelhof and Postma
indicate.

This has been particularly true in the United
States and the historical imprint of Puritanism on
the American scene provides a fitting illustration
how Calvin's soteriology came to be diluted. The
principal channel by which Christianity was imported into America was that form of Calvinism
known as Puritanism. In the course of its development in America this Calvinism was gradually
divested of those tenets which conflicted with the
buoyant self-reliance of a frontier-society. The
original famous "Five Points" of Calvinism with
their insistence on human depravity, became infamous.12 Calvinism came to be identified with an
intolerable view of divine vindictiveness, with bigotry and intolerance and with ecclesiastical tyranny; and so construed it was rejected. "In the
course of time it came to be regarded as a hereditary mental disease for which a cure was sought
in psychoanalysis-an anti-Americanism lying at
the heart of America, and the cause of a peculiarly

American psychosis.m 3 Specifically what was here
rejected was Calvin's soteriology, the unlimited
sovereignty of God, predestination and the Lordship of Christ, the notion of sin and the depravity
of man.
But at the same time, as Perry has indicated,
there was another part of Calvinism, congenial to
American individualism. It comprised the discipline of the will, personal accountability of failure,
thrift, frugality and industry combined with the
accumulation of wealth. This idea that wealth both
implied the favor of God and a duty to be the intstrument of divine beneficence is the Puritanism
inherited by the Rockefellers, Carnegies and Fords
of later times. While thus the secular ideals received increasing attention and while historic Lib.,.
eralism reached the height of its political prestige,
Calvinism's eschatology became little else than a
redundant phraseology interpreted in terms of an
evolutionary rationale, which somehow regarded
Calvin's own dogma as slightly out of date and
much too "harsh" for modern consumption. The
basic dichotomy in Calvinism came to be effaced.
This is the state of affairs in which much of Calvin.:
ist thought has remained, for the new orthodoxy
of early Kuyperian Calvinism has not been able to
withstand the pressure of secular demands. It has
sought to give the Calvinist faith new meaning by
projecting it into the forum of political affairs,
probably believing that between the c.qurch and
the Beast of Revelation cooperation is possible. But
I believe it has proved to be a Faustian union.
In my previous article I emphasized the need for
a greater concentration on the soteriological element in Calvinism and less concern for the transitory and relatively insignificant problems of our
time. I have said that our major concern should be
with the perennial problems of sin, salvation and
grace. When Professor Spoelhof writes that "the
Calvinist is concerned with the honor, majesty and
sovereignty of God and not solely with his own
salvation," I fail to see how the nature of sin and
predestination can be divorced from the sovereignty of God, for these are mutually inclusive concepts, inclusive because of the Atonement. 14 This
consideration of the soteriological is not Barthian
"crisis theology," as Mr. Postma believes; at best
I hope it partakes of Calvinism-without qualification, neither "historic," nor "Kuyperian." If anything, it should be a return to Kierkegaardian "inwardness." It is also an unequivocal return to Calvin's dogma, without which the religious thought
that bears his name would be but a mockery of his
life and work.

12 Notwithstanding Calvin's explicit injunction: " . . . that
there never was an action performed by a pious man, which,
if examined by the scrutinizing eye of Divine justice, would
not deserve condemnation." Institutes, III, XIV, 11.

13 Ralph Barton Perry, Characteristically American, The
William Wilson Cook lectures, University of Michigan, 1948,
(New York, 1949), p. 38.
14 Cf. particularly Institutes, II, XVI. 1-2.
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Church Proclalllation
and. the Modern Mind
-

James Daane
Minister, Chr. Ref, Church
Los Angeles, Calif.

Under the pressure of crushing historical realities, the night winds sweeping out of the void would
people today are asking religious questions with an soon snuff out his flickering tapers. This idea of
earnestness that is new. An afternoon spent in the sheer individualism, and the idea of an unknowable
public forum of any large city should be enough God, became a compound out of which, by the hands
to convince anyone of this. Twenty-five years ago of Locke and Rousseau, democracy was wrought.
newspapermen would have regarded an advocate of This liberalistic rationalistic loneliness of soul was
religious discussion in the newspapers as a man with intensified by the technological advance which swept
a paper-head. Today ministers write newspaper men into areas of industrial opportunity, creating
columns, and a Monday synopsis of a Sunday sermon large soulless cities where men walk alone without
is regarded as news demanded by the public. Ortho- .neighborliness, community, or shared desire-exdoxy has for too long used its orthodoxy as an excuse cept that of making a living. This new and utter
for not gaining a hearing. The confusion and per- loneliness of the western soul should move the
plexity of today has reached such an intensity that Church to compassion and prompt her to speak
men are willing to lend an ear to anything. If in the clearly of the fellowship of God in Christ and of the
present cultural, political, social disintegratio;.1, communion of the saints.
orthodoxy cannot at least gain a hearing, the fault
is her own and consists either in the fact that she
The Dread
does not speak, or speaks aloofly from outside life
of Nihilism
in tongues strange and irrelevant. In the past CalThe modern soul is also gripped by a sense of fear
vinism lost the field to liberalism and fundamentaland
futility. Evidence of the unparalleled dimenism; today she is losing the floor to "neo-orthodoxy"
and sectarianism. Three characteristics of the pe- sion of fear in modern life is the fact that someone
culiar mood of the modern world must suffice as has said, and many have remembered and repeated,
illustrations of how the Church must take a reading that the only thing we have to fear is fear itself.
of the situation in order to speak to it. The modern Only in a time of great fear do men fear fear!
mind is seized by a sense of loneliness, of futility, Never before have we heard so many prophets of
doom, or perceived such an undertone of fear in
and of irrationalism.
modern writings and public utterances. Much of
this fear can be laid to that agitation of the atom
The Sense of
that produced the atomic bomb. What fear and dread
Loneliness
will not be produced by the proposed hydrogen
Ever since the days when Leibnitz declared that bomb, which raises the destructive power of the
men are spiritual monads, without doors or windows atom bomb to its thousandth power?
through which communication can be established
Yet, it is not so much fear, as dread which is eatwith other monads, men have come to live in lonely ing away at the vitals of the modern soul. Since
solitude. While Leibnitz declared there was a natural fear has an object, strategies can be laid to overharmony between individual men and the Absolute come the peril. But dread has no object; the object
Monad, Kant's reading of the matter declared that of dread is nothingness. Contemporary man has a
the world of God lying behind our empirical world sense of dread, an uneasy sense that nothingness is
is unknowable. Thus man was led by Leibnitz to the final truth about human existence. Modern man
denne himself in terms of an individualism that is afraid of the void, the abyss of nothingness, of
isolated him from his fellows, and Kant isolated man the vacuum. Once men recognized problems within
from his God. Man was thus left spiritually alone existence; now existence itself is the problem. Once
and metaphysically homeless. He was set adrift men doubted the value of certain aspects of exas an alien in a friendless universe. The universe is istence, today men doubt the value of existence
no longer to be regarded as paternal to him and itself. Living in metaphysical solitude, threatened
friendly to his hard gained values. Challenged to with the total destruction of all meaning, the souls
create his own meaning in a meaningless universe, of modern men are pervaded with a sense of despair
he was admonished not to be disheartened because and futility, with the uneasy presentiment that all
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of our historical struggles and achievements add up
to ultimately nothing. It is this dread of threatening nihilism which constitutes one of the new ingredients of the modern mind. In the words of
Tennyson, whose time of greater optimism could
advise "no moaning", the time of man's historical
existence may be clocked as that time "when that
which drew from out the boundless deep turns
again home."

The Cult of
the Irrational
Closely akin is modern man's surrender to the
irrational. Since life has no meaning, man's individual and collective existence is regarded as essentially irrational. Never in the history of the
western world has a despairing belief in irrationalism so completely supplanted the belief in the
ultimate rationality of life. Almost every area of
cultural expression betrays the surrender to irrationalism, the capitulation to the conviction that
God's good creation is slipping back into its primeval
waste and void. The darkness is said to be reappearing out of the deep; the tohu wabohu of Gen. 2: 1 to
be returning to its own.
Evidences of this basic irra tionalism can be detected deep in the theology of Barth, Brunner, and
Tillich; in their substitution of myth for historical
events, primeval history for ordinary history, essential paradox for incomprehensibility. An ugly
irrationalism lies deep in the heart of modern existentialism, where, as in Jean Paul Sartre, "becoming" is so glorified that "being" does not emerge
until the moment of death-in which moment both
"becoming" and all "being" are devoured. It became
destructively apparent in totalitarianism's glorification of strife, and in Marxistic glorification of economic drives as the key to the solution of the mystery
of life. Dionysius is conceded the victory over Zeus.
The same irrationalism lies at the bottom of
modern impressionistic art with its insistence that
true meaning attaches to subjective impressions and
must be discovered prior to the moment in which
they receive rational form and structure. Once the
true meaning of the subjective state is given definite
pattern and structure by the rational consciousness,
meaning and value is thought to be obscured. Rationality is obscuration, and the irrational is truth!
Small wonder then that we benighted rationalists
see nothing but humor (or tragedy) when a combination of inked-chicken-foot imprints embellished
by the brushings of a feline tail, hung either vertically or horizontally, can attract and hold the serious
analysis of the art critics.
Acceptance by modern fiction and drama of the
abnormal as the normal stuff for the construction
of plots is similar evidence. Literary preoccupation
with human physical and spiritual abnormalities,
with 'the club-footed and neurotic, is stark evidence
236

of the irrationalism eating away at the body of our
culture. That "horrible fascination" of homosexuality and prostitution for modern writers and playwrights, their morbid concentration upon twisted
souls and distorted mentalities, upon the deep dark
irrational forces of the subconscious, their adoration
of relentless fate whose sovereignty operates through
blood and inheritance, their glorification of the
eccentric features of genius (Cf. Life, Jan. 16, "The
Dark Wine of Genius") and unbounded faith in
psychoanalysis are all indications of the dark murky
waters of irrationalism flowing through modern life.
Despair is its product. After Kant tolled the
death knell of rationalism, philosophy left only with
a legacy of irrationalism, could become rational only
by defiance. From this point onward, philosophy
becomes a "philosophy of meaning," and the great
man is no longer the "thinker", but the "hero" who
defies his irrational fate to create his own meanings.
Out of this same matrix of irrationalism was born
that modern theological terminology which defines
faith as "a leap into the dark," as a risky but courageous jump into the unknown, and defines God as
a desperate existential (not moral) postulate. Once
..tgain an irrational fate hangs over the world, and
as the ancients, present day man defies his fate with
the false power of despair. When Dionysius triumphs
over Zeus, when the God of reason is lost, the
demonic draws again from out the boundless tj.eep
and all human values and meanings turn again
home.

Theology
Divotced
It should be apparent to all that the Church's
proclamation will not be greatly effective if it
ignores these and other relatively new ingredients
of the tortured modern soul. It is true that sin has
existed in every age. But it is also true that the
form in which sin expresses itself is not always and
everywhere the same. Sin, no more than the sinner,
is an abstraction. It must consequently be met,
fought, and overcome in its specific flesh. and blood
expression. It is to be feared that the preaching of
the Church has been too abstract; that she has too
often addressed sin as though it were an abstraction
detached from actual life. Not only the missionary
in non-Christian areas, but the Church in a nominally Christian western culture must ever struggle with
the difficult task of speaking the Christian message
in a non-Christian world. Difficult as the task admittedly is, it is and remains the task of the Christian Church and her ministers.

Theology
Arrested
There are, I believe, disturbing indications that
we as Reformed Churches have not made vital contact with the swirling streams of life about us. One
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such indication is our theological sterility. We have
sought, and with perceptible success, to maintain
the faith, but we have not sought to develop it.
At best we have translated our heritage from the
Dutch to the English language. We have received
our tradition, but have not given something of ourselves to it. But it remains true than any corpus of
tradition, if it is to be and remain a living tradition, must constantly be "re-incarnated" in the flesh
and blood situation of those who hold it. A tradition
is something of the past and as such is constantly
moving toward its grave and will find a final resting
place, unless it is constantly renewing itself through
repeated resurrections.
In the abstract we are not, to be sure, opposed to
theological development-but theology does not develop in the abstract! A theological tradition may
not out of a sense of fear or complacency create the
illusion that its processes are completed, that theology is accomplished. Removed from life by the "itis-finished" attitude, theology dies. Only by refusing to arbitrarily arrest the theologizing processes
on the one hand, and by maintaining a vital nexus
with the issues and problems of human existence
on the other, can a theological tradition become and
continue to be a living and developing tradition.
Theological progress cannot be mechanically or artificially induced. It can only occur in the vortex of
the swirling currents of the streams of life. No great
theologians lived in ivory towers; only mysticism
and pietism is fostered in retreats far from the
avenues of life. Every great theological advance
from Nicea to Chalcedon, from St. Augustine and
Calvin to the present, was forged in the fires of life.
This does not mean that theology receives its content from empirical history. Theology has its own
content. But it does mean that theology only gains
new insights and understandings of its content when
it is agitated by man's experience and history. When
"uitlegging en toepassing", explanation and application, are held apart, not merely logically, but existentially, theological development is rendered impossible. When practical theology ceases to be
theology, it becomes mere technique; when theology
ceases to be practical it dies or survives merely as
academic gymnastics. Divorced from life the content of theology becomes frozen, its language and
terminology inflexible. Its development thus arrested, the writing of theology becomes a mere matter
of translations into the vernacular, and when these
in turn are avidly and brilliantly digested into surveys and outlines the whole business becomes easier
and easier until nothing is left to be done-and
nothing is done. Then the once difficult lifetime
task of becoming a theologian, becomes a mere
matter :of learning definitions and memorizing theological timetables. Theology is then breathing its
last, and a living, nourishing, tradition is slipping
through the fingers of the Church. With conviction
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I venture the judgment, that our unconcern about
current theological developments, our neglect and
ignorance of the history of the theological processes
by which our own traditions came to be, our hapless
attitude toward contemporary social and cultural
crises, our indifference toward the radical politicaleconomic changes of recent years, and our failure
to take a reading of the modern mind are the main
tributaries from which stagnation enters and enfeebles our theology. How different is the virility
and concern of many of the theological productions
of some of our brethren in the Netherlands!

Theology
Stimulated
Surely the necessary external stimulation for
theological development is not lacking in America
today! American Liberalism has reacted to the
events of recent years-even though the reaction
has merely moved in the direction of going "beyond
liberalism." Even American Fundamentalism, traditionally monastic and given to world-flight, has
developed an uneasy conscience over her social unconcern and theological neglect. The times have
roused her, and she is beginning to show exciting
promise. American Reformed orthodoxy alone has
remained largely unconcerned and untouched by
her situation. We have but little spoken to our times
in the language of her agony and distress. As a
consequence of our aloofness, Reformed theology
has enjoyed little perceptible development in America for a long time.
One may object to the attitude for which I plead,
declaring that we ought to be interested in the
Church-not in the world, and that we ought to
have no illusions about solving the world's problems.
Even if this be granted as true, it is foolish and
heartless to forget that our people do not live in
church but in the world, and that they too suffer
and bear the problems of the world. I firmly believe that those people in our churches who are less
than enthusiastic about Heidelberg Catechism .
preaching, do not really object to the truths of the
Catechism, but to a manner of preaching which
makes no wide application of its truths to them in
the wide context of their everyday life and problems.
The only thing that will quicken enthusiasm and
love for that which makes a church strong, is a new
theological attitude, an attitude that will drive
theology back into life.
Our present confused and weary world is willing
today to listen to anything and everybody; to the
liberal, to the sectarian, to the lunatic fringe, even
to the orthodox, if we come out of hiding and are
willing to speak to them in the idiom of their lives
and problems. The thing that is new is not that
the world has problems. What is new is the growing admission that she has no answers. The Church
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would be less than the Church of Christ should she
show no compassion for multitudes that are as sheep
without a shepherd. Let us speak kindly and courageously of a sovereign Lord who is a Father, of
a God not irrational, able to give meaning to life
and through Jesus Christ to bid fear and futility to
vanish. Let us speak in terms of today wherever
men will listen, in theological circles, in Rotary
Clubs, in secular and religious publications, in any
pulpit open to us. May we cease to be afraid of the

world! Let us halt the retreat! In the courage of
our confessed convictions, let us declare roundly
that Calvinism alone truly understands and is able
to answer the world's problems. Since the Word of
God never returns void, we shall not continue to be
ignored, if we dare to speak. If only we dare, we
shall be heard. The results we can afford to let
rest in the hand of Another, but we can ill afford
not to speak clearly and courageously.
[This article completes the discussion begun last month undet•
the title: The Church and her Proclamation.-EDITOR.]

Desperately Needed -A Philosophy of Education
Henry Schultze
President Calvin Coll•&'•

T IS assumed and declared by many prominent
American educators that it is the chief business
of education to prepare individuals for useful
service to their country and to prepare them especially for the particular crisis in which the nation
may find itself at a given time. The implication of
such a position may not be essentially different
from that of the Russian state which admits training its citizenry to be of the greatest possible service to the fatherland. Such a philosophy may be
an exceedingly dangerous one and it becomes all the
more odious to us in the face of the persistent
clamor for federal support of the public educational
institutions of the nation. Many educational administrators welcome the proposal of federal aid
because it assures them of an approximately adequate budget for running the school. The teachers
also look with favor upon it because it promises
them funds for facilities and for salaries somewhat
commensurate with that to which they are entitled
by virtue of their training and the importance of
their position. However, all the assurance that the
schools will not be federally controlled fails to set
at ease those who hate regimentation in any form
and who know that federally financed education
will inevitably mean federally controlled education.
A highly respected American policy is expressed
in these words: "Whoever pays the piper calls the
tune." There is a great deal of evidence to attest
to the fact that the American public which is taxed
for the support of the schools may dictate their
policies, and often does. Under the present situation, if federal aid is given, the dictation of educational policy may presumably· be confined to Washington appointees.
It is, I think, a sad commentary upon American
education that our schools reflect very little more
than the ideas of the taxpayer. Educators who are
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experts in the field have, after all, very little to
say in the matter of giving courageous and effective leadership in this area of human interest. The
most popular and successful educators have been
those who possessed the genius of catching and
articulating the vague and unexpressed philosophy
of the American people. For instance, Dewey's
strength and influence follow from the fact that he
has caught in words the attitudes and ideals of the
American people. The same principle holds true
in the case of the parochial and other Christian
schools. I am not at the present time interested in
approving or condemning the situation but merely
in calling attention to it as a background for the
observation I wish to make.

Education Dedicated
to Peace
When I attend the various educational conferences-whose number is legion, read articles on
education, or study the proposals for educational
endeavor, I am struck with the general idea that
educators feel that all their facilities must be dedicated to the ideal of peace. That is what America
wants, and the teacher must promote it. Indeed,
the taking over of the educational facilities of this
nation in the interest of peace is as avid now as was
the utilization of the schools during the war in the
interest of Mars. And, with characteristic American activism and disregard for the deeper principles
involved, we are harnessing all of our resources to
that ephemeral thing called peace. It is a matter
of "peace at any price." At a recent conference of
the American Council on Education, held in Chicago early in May, the theme adopted was: "American Education Faces the World Crisis." The thrust
of the addresses deiivered on that occasion was
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that educators must commit themselves to the
proposition of promoting the spirit of international
unity. Particularly the forces of science, history,
and sociology were dedicated to drive the gods of
war off the face of the earth. The faith of America
in the power of education as a panacea for all the
world's ills remains strong in spite of the fact that
education is quite generally held responsible for
the present crisis; in fact, it is said that bad education caused World War II.

Lack of Moral
and Religious Motivation
There appears to be also a growing concern for
the lack . of moral and religious emphases in our
educational program. It has been frequently observed that we have run far ahead in the development and teaching of science. The lag in moral and
ethical training has led to what men will want to
call an imbalance that tends to feed the martial
spirit in the crisis now upon us.
At a recent meeting in Chicago, Dr. Zook, for sixteen years president of The American Council on
Education, made a desperate plea for the introduction of religion and morals in the American educational program. He contended that without these
elements in our education the crisis will deepen.
In the early history of American education there
were no such crises as we face today largely because religion was an important, if not determinaive part of the school program. However, the intensified conflicts between the various religious
groups and the subsequent emphasis upon the separation of church and state, particularly in the area
of education, led to the gradual elimination of religion from the curriculum. This left a void in our
training program which was gradually filled by
what has been called democracy. A political slogan
became a way of life. It seemed to square with
what is expressed by The Golden Rule. After a
fashion it was regarded as a form of making practical the Law of Love. It did justice, so it was asserted, to the idea of the dignity of the individual.
But, as Zook declared, it proved inadequate. He
therefore pleaded for a joining of hands on the part
of religion and education. He pleaded for the teaching of religion in the schools and was confident that
the differences in religions could be tolerated,· just
as in the teaching of government no questions are
asked as to the political sympathies of the educator.
However, Zook's plea obviously made little impression upon the delegates. The general impression
remained; namely, that knowing each other and
sharing with each other constitute the twin remedy
to lift us out of the crisis and into a more abiding
peace. All relationships were thus horizontally
considered. The perpendicular relationship between
man and the Supreme Being was not even men.:.,
tioned. Apparently, there was ho room for ·an auTHE CALVIN FORUM
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thoritarian principle and, consequently, for an Authoritarian Being to help bring in a bit of unity
amid the variety of ideas that clamored for a dictatorial position in our educational system. The need
of an adequate conception and statement of a philosophy of education was obviously desperate.

Christian Schools
Also Need an
Adequate Philosophy
May I insert here that the same general need,
though not quite so acute, is felt in the area of
Christian education. Judging from the activities in
this area, the Calvin College faculty and the authorities in the National Union of Christian Schools
are intent upon doing something about it. Though
there is far greater unity of thinking there than in
the public school system because of an agreement
on the basic principles, it took deliberate study on
the part of the thinkers in these groups to reveal
how much at variance the Christian school leaders
are. We are not even agreed as to the exact bearing that a Calvinistic conception of the Covenant
has upon the principles, methods, and purposes of
education. We must come to a clear conception of
the basic thinking back of our Christian school
movement before we shall be adequately prepared,
for instance, to take upon ourselves the tremendous
assignment of the preparation of textbooks. One
may well wonder whether, at this stage of our Christian school development, it would not have been
wiser to select excellent textbooks, accompanied by
teacher manuals, so that the spirit of critical examination might be developed. We should assume that
the teachers are somewhat capable of doing a bit
of thinking "on their own." It may even be of advantage to the pupils to develop in them the powers
of critical judgment toward the foes within the
field of education and the power of reasonable resistance. But, at any rate, it will be practically impossible to prevent the sowing of the seeds of confusion unless we are basically agreed on what it is
all about. I do not want at this time to discourage
the textbook project now being sponsored by the
National Union of Christian Schools. I have only
admiration for those who are sponsoring it and for
those who are actually undertaking this well-nigh
impossible task. Let us be appreciative rather than
critical when the textbooks appear.
Even the Catholics are manifesting confusion as
to their place in the educational system of our country. They are wondering, judging from the articles
that have been written, whether "the parochial
school is a partner or a parish in the American education;" There is, obviously, no basic philosophy
upon which the two systems are agreed. There is a
great deal of unanimity in the Catholic system due
to the dictatorship of the church in its educational
program. But personal thinking on this matter has
moved them to an ever-widening variety of opinion.
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The students throughout the land have also manifested the same general spirit of confusion. Already a decade ago the student publications in varicms universities began giving expression to the general idea that they were "fed up" with the smatterings of materials that were dished out to them. The
schools offered a large variety of courses. Colleges
were like many stores that advertised: "What you
don't see, ask for. We'll see that you get it." Slowly-almost too late-it dawned upon the university
authorities that the elective system introduced by
the great man of Harvard was one that could work
with at least a degree of success when the courses
offered were limited in number and were selected
by virtue of certain educational principles, but that
it was doomed to failure when the offerings began
to include everything from tap-dancing to ushering. The general results of the system were to convey to the student a confused and confusing mass
of disconnected bits of alleged learning.

Increased Emphasis
upon Counseling Programs
This almost universal confusion was also reflected in the growing need of counseling programs.
Many universities developed vast and costly facilities and personnel for counseling. Batteries of tests
and scores of trained men with fully equipped offices were established on the campuses. The program as a whole failed to work out as expected.
The number of men working on these projects has
been greatly reduced. There is a growing respect
for the application of common sense in the area of
counseling. However, the students continue to want
expert advice on what to study, how to study, and
how to meet their financial, social, and health problems. They are looking for an easy way to meet
the problems of life. This matter of student counseling is now regarded as having been greatly overdone. Student counseling is seldom regarded as a
way of teaching the students to stand on their own
feet. They are taught to run for help in the face
of a problem when they should be prepared to meet
it headlong and courageously "on their own". However, they have no standards of judgment and,
therefore, no standards of determination when a
difficulty looms ahead. Even in Christian colleges
one may find this undue clamor for a counseling
program which, I think, should be resisted to the
point of discouraging students to look to others for
a solution of their personal problems. Let us develop a generation of students who can stand on
their own feet and see their way through because
of their commitment to an adequate philosophy of
life. I fear that we are developing men and women
who are standing. on the highway of life, looking
anxiously for someone to tell them where to go and
how to get there; It is significant that at a meeting
of the National Association of Manufacturers, held
240

in New York last December, the students who were
guests of the Association clearly expressed themselves in favor of security rather than opportunity.
There was something wrong there which many of
us felt. There was obviously a lack of courage to
go out "on their own." There was no idealism there.
The students felt that they were facing a very critical period in the history of the world, which they
regarded as being exceedingly uninviting. Is there
here an unexpressed fear of what lies ahead because of the want of a guiding philosophy of life?
Is this a reflection of the spirit of hopelessness that
seems to be enveloping the world?

Material Objectives
Overstressed in Education
Is not this enervating lack of idealism also reflected in the emphasis that we place upon health
programs? Dr. Zook intimated in his address that
this phase of education was being quite adequately
taken care of; in fact, it would seem that we are
more concerned about the body than about the
mind. The combination of "a weak mind and a
strong body" would appear to be regarded as an
achievement that is not unworthy of educational
endeavor. This approach is principally the same as
that found in a nation which attempts to guarantee
security by maintaining a military ostentatiously
for the purpose of securing the peace. But the effort will be in vain as long as internal peace is not
made secure by a unifying philosophy. You cannot train students to follow peaceful objectives by
strengthening them physically without giving them
a unifying idealism. The emphases upon the material aspects of life are likewise exceedingly confusing. Materialism of necessity develops, it seems to
me, a pluralistic philosophy, chiefly because it cherishes selfish and varied ideals.
This article is meant to be suggestive. We have
not arrived at any educational unity in this country-not even in the areas of Christian education.
Ancient Greeks were decades ahead of us because
they were motivated and guided in part by system(s) of philosophy that were meaningful in their
educational endeavors. The Peerless Teacher of
Palestine had an all-pervasive principle of education. He molded his students by the greatest of
ideals; namely, the Kingdom of Heaven. The qualities of devotion to an ideal, of straightforwardness
in purpose, of an all-out effort were developed. His
system trained men to be thoroughly furnished to
every good work. We need to re-think our educational philosophy and to put into it a permanent,
unifying, and moral-religious element, which the
president of the American Council of Education
felt was lacking; . We need to seek first of all the
Kingdom of Heaven; then all the other things will
be· adequately provided.
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Abrahalll Kuyper:
Forgotten Radical?
Dirk Jellema
Graduate Student
University of Wisconsin
Madison, Wis.

E have seen [cf. article in previous issue]
that Kuyper had an acute realization of
the seriousness and danger of the social
question, the class struggle, and warned
that unless it was faced and solved, unless Christianity intervened, "so too, (like Rome), our Western civilization will also collapse.m We have now
to consider the answer this great Calvinist gave to
the problem; it involved a radical critique of the
nineteenth century middle-class synthesis.
"Improvement undoubtedly lies", cried Kuyper,
"in a socialist-I do not shrink from the worddirection; provided that you do not now mean by
socialistic the program of Socialism, but merely express by this word ... a God-willed community, a
living human organism." 2
And quotations could be multiplied. Kuyper, in
his angry critique of Revolutionary "free enterprise" and individualism, strongly emphasized
again and again the communal, the social, the corporate, the collective aspect of society, as over
against the atomism and egoism of the nineteenth
century theorists.
Kuyper saw society as made up of different collectives or corporations ("spheres"), all depending
ultimately on the family which is, rather than the
individual, the real building-block of society. 3 Kuyper's application of this idea in different fieldse.g. to intellectual life, where he posits control of
education by the family, not the state, and not the
church-is most interesting, but we cannot examine
it here. We are concerned solely with the spheres
or "collectives" of business and labor.
The duty of the state in Kuyper's system (and
here it compares favorably with Catholic corporatism, which always tends .• towards state corporations) is negative and mechanical. I ts essential
duty is to see that the balance between collectives
is maintained\ and if the balance has been dis-

W

Kuyper, Sociale vraa,qstuk, 14, footnote.
Ibid, 26.
See, e.g. his Calvinism, 91-92: "In a Calvinistic sense we
understand hereby that the family, business, science, art, etc.,
are all social spheres, which do not owe their existence to the
state; and which do not derive the law of their life from the
superiority of the state . . . we do not conceive this society as
a conglomerate, but as analyzed in its organic parts, to honor,
in each of the parts, the independent character which appertains to them . . . these different developments of social life
have nothing above themselves biit God." The whole discussion,
91-99, is a good introduction to Kuyper's theory.
4 See, e.g. Calvinism, 97; or the longer discussion in Ons
Progmm, # 286 ff.
l
2
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turbed, to restore it. The state is not to impose a
plan on society; it is to protect the weak individuals, and the weak collectives, in society and allow
the collectives which make up society to grow and
develop. 5
Now, as applied to the oppression of the workers
by the upper classes, Kuyper's theory resulted in
far-reaching conclusions. As early as 1874, Kuyper
was calling for laws on child labor; in Ons Program
(1880) he called for an extensive labor code, regulating wages and hours and so forth. He fought for
this all his life, and it finally became law, after bitter opposition by the Liberals, in the period just
before the First World War. Compulsory insurance
for workers was another battle-cry of Kuyper's
("social security").
Kuyper also helped develop the right of labor to
organize, and as early as the '80's, Protestant unions
were rapidly growing. 6 Kuyper realized that only
in organization had the workers any real chance to
deal on equal terms with the large-scale industrial
organizations which had grown up.
Some realization of how far ahead of his day
Kuyper was may be obtained by reflecting on our
own reaction to Social Security, the Wagner Act
and the NRA, or on the average Calvinist business
man's notion of the rights of unions today.
Kuyper did not even stop here, however. He
viewed sympathetically the corporatist idea of a
collective franchise, that is, giving a vote, for example, to labor unions per se. This follows naturally from his idea of the franchise as given to the
family rather than the individual. It is a logical
outcome of any idea of independent "spheres" or
collectives. 7
5 Ons Program, #288, 292. Kuyper saw this as the only
defense against the Monopolistic State of capitalism and the
Caesarism of Socialism.
6 In Europe, where the trade unions were Socialist, this was
a necessary step. Kuyper and his followers did not subscribe
to the idea of class war; Kuyper foresaw that this meant only
a new aristocracy and a new tyranny-as we can see in Russia
today.
7 Kuyper, Calvinism, 98:
"(It is asked) whether it is
desirable to place by its side a corporatfoe right of franchise,
which will enable the separate spheres to make a separate
defense . . . voices arise which clamor for the juncture of
the right of franchise with these (labor and business) organizations. I for one would welcome such a move, provided its
application were not onesided . . . ". Cf. also Ons Program,
# 281: " . . . . we voted for a guild system, leading to a
corporate state, and for a system of voting by families, with
a cumulative vote." And see the discussion in Winckel's Leven
en A1·beid van Dr. A. Kuyper (Amsterdam, 1919), 85 ff. and
110 ff.
.
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Thus Kuyper's system resembles, on the one men, but also to preachers. Listen to these biting
hand, the ideas of the Christian Guild Socialists in words: 12
England, and on the other, the ideas of Catholic "Do not men ask continually what the church can do to quiet
corporatists like Le Play, Von Ketteler and others; the social disturbance? And is it not sad to see how seldom
preachers have felt the cutting power that is the power of
and, I think, a system much more thoroughly work- the
the Gospel to call the rich away from their capitalistic in"'-1d out, more flexible, and more adaptable to mod- clinations and the poor away from their socialist inclinations?
1ern life. Kuyper had materials to work into his . . . And hence our call now goes out to the servants of the
Gospel, not only in Christian Reformed but also in Dutch Resystem, of course; it is based partly on Julius Stahl, formed circles, that they may have the courage to no longer
the Lutheran thinker; partly on the Socialist suppress the word of their Lord about the needs of society."
thought of the nineteenth century; and partly on
"Even the Rothschilds [for 1950, substitute the
the ideas of Bilderdijk, Da Costa and Groen van DuPonts] with their titanic capital have found dePrinsterer. Kuyper worked them into a synthesis fenders among us," continues Kuyper. "This makes
which is a coherent, Calvinistic and effective at- our heart weep, for it destroys the honor of our
tack on "free enterprise" as well as Socialism. Kuy- confession . . . " For modern capitalism and the .
per's thought is (or should be) to Calvinists what Gospel are opposed to each other: "(In the case of
Leo XIII's encyclical was for Catholics; a charter the rich young ruler) the opposition between capiof rebellion against bourgeois Liberalism and Mar- talism and the Kingdom of Heaven is complete. The
xian Socialism both.
capitalist can indeed become saved, but only if God
But Kuyper did not claim that his system was the Lord gives him His wonderful grace; just as
final. On the contrary, he was most aware of its the camel might so go through the eyes of the
deficiencies; and he called for further study on the needle." 13
part of Calvinists. Listen to this savage indictments
We are committed then, says Kuyper, to work
of the Calvinists in the Netherlands-who did more for the "civitas Dei", to criticize constantly the
in a generation than we Calvinists here have done structure of our modern worldly society, to avoid
in three generations since then:
both the "capitalistic" and the Socialistic answers
" . . . What have we sacrificed for these thousands (of oppressed) so that instead of the caricature of the Christian
religion against which they now utter their curse they might
have some understanding, even the least, of the real love of
God which is in Christ Jesus? What has been done by us,
Christians in the Netherlands, while more and more the poison
of the French Revolution unnoticed ravages the veins of the
body social-what have we done to stop this poisoning of the
social life blood? . . . Not until now are we making our first
weak attempt, in a social congress, to examine the death-need
of society, when our Christian thinkers .should have been
laboring already for twenty or thirty years . . . to plumb the
depths of this desperate situation."

The Catholics, cried Kuyper, are far ahead of us: 9
the social need has long existed: "it becomes a
matter of guilt, and moves us to humiliation, that
when so dreadful a need became apparent, we did
not long ago act in the name of Jesus." 10
Although we cannot be Socialists, we must face
the problems which the Socialists face. As Groen
van Prinsterer said in 1849, "The Socialists rightly
desire a change in society whereby an end might
be made to the evil and heart-rending contrasts
between surplus and scarcity, wantonness and hunger, pleasure and need." 11
And this duty applies not only to Calvinist laySociale vraagstuk, 33.
9 "Indeed, very far ahead" says Kuyper. "Recall what has
been done by such able thinkers as Le Play and Von Ketteler;
by a whole series of significant congresses in Germany, France
and Belgium; and recently by Leo XIII in his encyclical."
(Sociale. vraagstuk, 6 and footnote). Today, of course, the
indictment still stands; Catholics are producing effective Christian action; Calvinists are not.
10 Ibid, 8.
11 Quoted by Kuyper in his Democratische klippen, 76.
B
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to the deep and terrible problem of the class
struggle; we are committed to study, to study, to
study; and to act, to act, to act; perhaps, in the
future, to suffer.
And for Kuyper, the Calvinistic answer lies along
"a socialist direction"-but a Christian socialism,
a Calvinistic socialism; a society built on autonomous collectives ("spheres") which are prior to
and more important than the state; only thus can
we escape Statism; only along these lines, says Kuyper, can Calvinist social theory develop.
These considerations would lead me to call Kuyper a radical, and his Calvinistic social theory a
radical social theory; if it is not radical, then I do
not see what could be called radical. Kuyper's attack on society is more far-reaching than Marx's;
and his solution, a Calvinistic variety of Corporatism, a more radical solution.
On the other hand, we must not forget that this
social theory also makes full provision for the development and protection of the individual. Kuyper's synthesis, it seems to me, is one which should
be developed further.
I had meant to make some comparison between
Kuyper's concern with social problems, and our
own general unconcern; it will, I think, not be needed. The contrast is too evident, too obvious, to need
pointing out.
i2

13

Kuyper, Christus en de sociale nooden, 54-55.
Ibid, 47.
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SYNOD REFORMED CHURCH IN AMERICA
Olivet Reformed Church
Grandville, Michigan
June 9, 1950

Dea;r Dr. Bouma:
(7"!. HE One Hundred and Forty-Fourth Regular session of
the General Synod of the Reformed Church in America
has just been held at The Inn, Buck Hill Falls, Pennsylvania. May I sketch for the readers of THE CALVIN FORUM
some of the hig·h-lights of the Synod in which they will be
interested.
In accordance with a general custom which has developed
through the years, an "eastern" minister, Rev. Henry A.
Vruwink, D.D., of Brooklyn, N. Y., was chosen to succeed
"western" Rev. A. Rynbrandt of Grand Rapids as president,
and a person well-known to Forum readers, "western" Rev.
Bastian Kruithof of Holland, Michigan, was elected Vicepresident.
The veteran Dr. Samuel M. Zwemer, missionary, scholar,
author, and teacher was in charge of four morning devotional
services. This 80-year-old but still dynamic christian leader
spoke with characteristic originality and insight on the themes:
"Listen to His Voice," Luke 8:8; "Look at His Hands,'' John
20:20; 'Behold His Feet,'' I Cor. 12:2b; and 'The Light of His
Countenance,'' Psalm 90 :8. Those present reported these to
be soul-stirring messages of an exceptionally high order.

l:.J

Church Union
'!'he question of the feasibility of union with the United
Presbyterian Church which had been under consideration
for more than four years was decided by the vote of
the Classes and Presbyteries prior to the meeting of Synod.
The plan had called for a favorable three-fourths vote of
the Reformed Church Classes and the United Presbyterian
Church Presbyteries as necessary for adoption.
The report of the Church Union Committee was presented
by its chairman, Dr. Lester J. Kuyper. The Committee reported that nineteen classes reported a 75% plus vote, and
that twenty-three classes reported less than a 75% vote. The
popular vote of all the classes is 621 ayes and 597 nays, which
amounts to 51 % in favor of union.
General Synod voted to send our greetings and hearty Christian affection to the Assembly of the United Presbyterian and
to express gratitude to God for the fellowship we have enjoyed with these brethren and sisters in Christ.
Dr. Raymond L. Edie, of Pittsburgh, editor of the United
Presbyterian, brought greetings to Synod from the United
Presbyterian Church. He expressed the hope that the proposed merger of the two denominations, now denied because
of the failure of the Classes and Presbyteries to achieve a
75% favorable majority, would be kept an open matter and
that negotiations would be reopened sometime in the future.
Dr. Lester J. Kuyper was delegated by Synod to present our
greetings to the United Presbyterian General Assembly, meeting in New Concord, Ohio, in June.
Anent this question, the Classis of Ulster submitted the
following overture "that the General Synod, in the event of
a vote favorable to union with the United Presbyterian church,
or unfavorable to union with the United Presbyterian Church;
churches or groups of churches, sensing the deep need for
union with the churches of kindred faith, may follow their
convictions by withdrawing from said union, or uniting with
affiliated groups without loss of church property."
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The committee on overtures reported as follows:
Since the rights of churches with respect to their properties
are determined by ecclesiastical and state laws, and since the
action requested in this overture is not in keeping with the
spirit and polity of the Reformed Church in America, is
divisive in its intent, and might lead to schism in congregations
and the secession of congregations and groups of congregations from the denomination, your committee, convinced that
the matter of church union has been fairly presented, openly
considered and debated, and dealt with in strict accord with
the constitutional requirements, recommends that the Synod
take no action in this matter but urge the churches to unite
in the one common cause extending the Kingdom of our Lord
Jesus Christ on the earth. This recommendation was adopted.

Relations With Other Presbyterian Groups
A special committee to consider the letters from the
Presbyterian Churches North and South reported through its
chairman, Dr. G. Vander Lugt. The report is as follows:
You asked your Special Committee to consider two matters
and to bring back a recommendation. The two matters are:
(1) the joint letter from the Presbyterian Church U. S. A.
and the Presbyterian Church U. S. extending "to all Presbyterian and Reformed bodies in the United States of America
an invitation to unite with us in our program of acquaintance
and cooperation and in the plan of union which we are
jointly developing;" (2) the recommendation from our own
committee on union with the United Presbyterian Church,
which recommendation reads as follows: "That we keep the
possibilities of union with the United Presbyterians open,
and that the Committee on Fraternal Relations be instructed
to inform General Synod when occasions for union with other
Christian brethren arise."
Although the Reformed Church in America has decided
against organic union with the United Presbyterians, your
committee does not interpret this decision to mean that our
church is in principle opposed to any and all concrete proposals of possible union that might be made in the future.
In view of this decision, however, we deem it not wise at
this time to accept that part of the joint invitation of the
Presbyterian Church U. S. A. and the Presbyterian Church
U. S. to unite in their plan of union which they are now
developing. But in view of the fact that we are constrained
by the Holy Spirit to seek the well-being and prosperity of
the Church of Christ and to make our unity in Jesus Christ
as Lord and Savior more visible in His Body and more
persuasive before the world, we are glad to accept that other
part of their gracious invitation to unite with these brethren
in their "program of acquaintance and cooperation."
Your committee therefore recommends that General Synod's
Committee on Fraternal Relations be authorized to enter into
conversations with representatives of the Presbyterian Church
U. S. A. and of the Presbyterian Church U. S., and with
representatives of other churches of the Reformed and Presbyterian family, with a view to exploring ways and means by
which these churches might be mutually helpful to each other,
and to report their conversations to the General Synod of 1951.

South African Segregation
The Classis of Ulster overtured "the General Synod of
the Reformed Church in America to compose and communicate a firm expression of regret to the Dutch Reformed
Church of South Africa on its decision to endorse the program
of segregation in South Africa, and urging that church to
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review and recall that endorsement that it might rather give
its witness and spiritual power to the solution of its aggravated
problem upon the higher plane of Christian responsibility and
Christian love 'for the least of these.' "
On this matter the Synod instructed its committee on
resolutions to draw up a carefully worded communication to
the Dutch Reformed Church of South Africa, permeated with
the spirit of brotherly love, expressing the deep regret of the
General Synod at her endorsement of the program of segregation and requesting her to reconsider the action she has
taken in this matter in the light of the Word of God. And
that the Stated Clerk forward this communication to the
Dutch Reformed Church of South Africa in the name of our
Synod.

Missions
The Committee for Foreign Missions reported that during the past year 14 new missionaries have sailed to our
mission outposts, and four more are to sail before September. Total receipts of the Board this year were $821,482.95. Receipts for the regular budget reached $623,319.83,
the highest figure in the history of the Board. However, because of the decreased value of the dollar, the total income
today provides for a missionary force of only 146 as compared
to almost 175 some 25 years ago. Synod urged our people
to share in community-wide campaigns for funds for the proposed Christian University in Japan.
The Committee on the Board of Domestic Missions reported
that during the past year 99 churches have been aided, and
the total amount paid out to pastors, synodical, and foreign
speaking missionaries, amounts to $142,000. During the last
two years, in spite of the very great need, only $82,646.47
has been raised.
The first annual meeting of the Chiapas Presbytery in
Mexico, reported that during the past year 398 adults were
received and 400 children were baptized. Two new congregations were organized into churches, making a total of eleven
consistories connected with the Presbytery, The Committee on
Canadian Work reports that they will soon have ministers in
some seven places. The Kentucky Mission is this year celebrating its 50th Anniversary.

Evangelism
Synod endol'Secl the program of the United Evangelistic
Advance sponsored by the Federal Council and the projected
program as proposed by our Department of Evangelism. This
program includes the following:
a. We urge every local congregation to share in a "Preaching Mission" during Reformation Week, October 29-November
5, 1950, either alone or in union with other churches in the
community.
b. vVe urge every local congregation to share in a week
of Lay Visitation Evangelism during the week of December
3-7, 1950, either alone or in union with other churches in the
community.
c. We recommend to the several churches of our communion,
a vigorous program of Conservation Evangelism this coming
year.
d. vVe urge all pastors and consistories to make increased
use of trained, consecrated lay men and lay women in the
work of reclaiming inactive members, winning the lost, and
shepherding the flock of God, over which He has made us
over-seer.
e. We authorize the Board of Domestic Missions to set up a
system whereby members of our several churches, who have
moved, can be directed into our churches, or other sister
evangelical churches, in the communities where they now reside, that none be lost to the church.

Other Items of Interest
The Classis of Illiana overtured the General Synod as
follows: "that we request the State Department to cease con244

sidering recognizing the Vatican as a secular state and refrain
from nominating any ambassador or representative to the
Vatican."
The committee recommended that the General Synod make
this request to the State Department along with a concise
statement of the reasons why we make such request, and send
it also to the Federal Council.
The Elders' Meeting was held on Sunday afternoon, Dr.
Wynand Wichers presiding. Elder Frederick Bauer led the
devotional service. The Rev. Bert Brower outlined his plan
for the Reformed Church Men's Brotherhood, and showed the
chart he had prepared to present in a visual way the whole
program of the Church. The chart was enthusiastically endorsed, and the more than 100 elders present pledged their
active assistance in promoting the work of the Brotherhood
in the coming year.
In order to increase the efficiency of our Synod, the Committee recommended that Synod advise the Classes to appoint
their delegates to General Synod at their Fall Sessions and
forward their nominations to the President of Synod without
delay; that the President of Synod then appoint the various committees as soon as possible; and that all materials to be acted
on by the various committees be sent to the members of the
committees as soon as they are available so that the members
of committees may give careful consideration to them before
they come to Synod.
Synod voted to adopt the calendar year as the fiscal year.
From May 1, 1950, to Jan. 1, 1951, will be an eight-months
period, and reports for the next General Synod will be made
for the calendar years.
WM. A. SWETS.

REFORMED CHURCH OF CEYLON

The Presbyterian Church Conference
HIS annual event which took place this year during
the third week in January gave evidence of a revived
interest towards it, to judge by the attendances at the
meetings. The feature of this year's conference was that it
was entirely "Presbyterian" or "Reformed", the speakers at
the meetings being the Ministers of our church and the subject
the Reformed Church-its history-its government-its doctrine
-its discipline-its liturgy. The interest evoked was doubtless
due to the subject for the conference, which lay near to the
hearts of the people, in contrast to that of the past two years
when the union of churches was the subject proclaimed to us
by advocates of it from other churches.
In the first week-day meeting, the speaker very ably and
lucidly sketched the history of the Reformed Church through
the centuries but refrained from mentioning its history in this
Island; yet cast a taunt at her that she had made no progress
not having added either a prayer to her liturgy or even propounded a heresy. The method adopted in stifling a reply to
this challenge of the speaker was certainly contrary to the
character of a conference; however it is well to inform the
speaker, if he did not know it, and remind ourselves too, that
it is this Dutch Reformed Church of ours that first translated
the Bible into Singhalese and Tamil. Is this not sufficient answer to his challenge?
The Talk on the Government of the Church which followed
on the second day of the conference was received with evident
approval and although comments and questions were invited
none were forthcoming. No doubt because there was general
agreement that the beauty, dignity and symplicity of the
Presbyterian system, based as it is on the Word, is without
equal.
On the third evening the consideration of the doctrine
of the Reformed Church produced some controversy when a
questioner tried to draw a parallel to the doctrine of Predestination with the fatalistic teaching of Islam. This was unwarranted because the speaker of the evening had made it
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clear that our doctrines were squarely based on what the
Bible revealed. It was apparent that the superficiality with
which this doctrine is reviewed, and the humanistic standpoint
so prevalent in the mind of many a "Christian" results not
only in the failure to grasp its true import, but deprives the
soul of the assurance and comfort it conveys to the true believer.
The need for, and method of exercising discipline in the
Church was practically set out and explained on the following evening. However, there was one voice at least that
sounded a warning and cited the incident of the woman taken
in adultery, as calling for great reserve in the exercise of
this power of the Church, We are of opinion, nevertheless,
that no effective parallel can be drawn between this incident
and the exercise of church discipline, because they differ in
their inherent characteristics. In the latter it was clearly revealed that the principle of Church discipline is the winning
back of a soul from its transgression and its restoration into
the fellowship of the Saints. To this end it is conceived in
love and exercised with patience and forbearance; those entrusted with the exercise of it considering themselves and their
liability to weaknesses and approaching their duty with
humility. In the former incident the demand is for the execution of judgment and the destrnction of both body and soul
leaving no room for repentance. Hatred provoked it and no
mercy was to be shown in the exercise of the penalty, while
those demanding justice were a self-righteous crew that the
Lord called hypocrites. Christ in giving his judgment maintained the justice demanded by the law, but in pronouncing
the method for the exercise of the penalty, He introduced
into the incident the character of His Gospel which offered
hope and salvation to the sinner, and convicted the selfrighteous of their guilt. In His final words to the sinful woman
"Neither do I condemn thee; go and sin no more," surely we
are not to understand that Christ condoned her sin and sent
her away to battle with herself for victory; nay, rather do
we .see in this the attainment of the result aimed at in all
Church discipline, the sinner repentant, forgiveness assured
and restoration to the fellowship of God's people. Assuredly
then even this becomes an incident that both upholds Church
discipline and sanctions the manner and means employed in
the exercise of it.
The final conference meeting which took place on the Saturday was in reference to the Liturgy of the Reformed Church
and the speaker raised the point that our liturgy is deficient in
certain respects and lengthy in others, and called for some form
of revision to rectify its defects ( ?) . As to the deficiencies
in our liturgy it was pointed out that ours is a semi-liturgical
Church which provided in her liturgy for such services as are
essential to the preaching of the Word and administration of
the Sacraments, the proper ordering of the government of the
Church and the exercise of discipline. All that falls outside of
these is incidental and has in consequence to be arranged to
fit varying circumstances. It is the ministers' privilege to
apply these circumstances to bring home the truths of the
Word as occasion arises and there should be no restriction by
demanding· adherence to a fixed form in such instances. For
example it was mentioned that there was no form in our liturgy
for the laying of a foundation stone. Surely there is no need
for burdening our liturgy in this way, for it is quite evident
that the occasions for laying of a foundation stone are as
varied as the purposes for which buildings are erected and no
single form would meet every case. In the main however
controversy centered around the lengthy dissertation included
in our Communion Service, and there was a suggestion that
we should consider the various communion services of other
churches and formulate something for our use from them. Needless to say the speaker rejected this outright as a hybrid and
something that would destroy the character of our Church.
His (the speaker's) suggestion was that we should take over
in its entirety the Liturgy of the American Reformed Church
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and make it ours. This was immediately opposed on: the very
sound reason that we were being asked to accept something
that we know nothing of. At this stage the Chairman of the
meeting pointed out that the conference ·had no authority
to pass resolutions that would be binding on the Church but
can only make recommendations to the General Consistory.
It was finally left to the local consistories of the individual
churches to consider the matter of the liturgy with their congregations. We admit we are not able to understand this anxiety
for shortening of the form for the administration of the Lord's
Supper, for it was admitted that the reading of it took only
20 minutes. What we should like to know is whether it is at
all possible to retain the character of the form while reducing
its length appreciably in respect of the time taken to read it.
There is something to be said in favour of the shortening of
the form when it is considered that after conducting a service
with the preaching of the sermon, the minister is called upon
to read out this form for another 20 minutes; but so far there
have been no ill-effects noticeable and considering that it takes
place with any one minister from 6 to 8 or te:ii times in a
year the demand for shortening almost borders on irreverence.
When we come to consider that we are here preparing for an
eternity to be spent in the presence and fellowship of God, the
desire to reduce by 10 minutes (this is the utmost it will be
possible to save in time) our occasions of communion with Him
here, at His Table, is nothing short of dishonouring Him. Can
those, who would reduce to a minimum the periods of communion with the remembrance of the Lord here on earth,
contemplate with complacency the hope that is set before us of
entering into His rest?
The conference was brought to a close with the evening
service at Bambalapitiya Church on the 22nd of January.
The Rev. John 0. Schuring was the preacher and his subject
The Reformed Church, its message for today. The service
was very largely attended and gave evidence that within the
hearts of the people there lie embers that can be kindled by
the true Reformed message. The discourse itself was truly
inspiring and no doubt left a deep impression in the hearts
of the hearers that theirs is a great responsibility to live out
their faith and uphold its truths before a world, that is in
dire need of the trnly Reformed way of life in order to combat
its humanistic tendencies. And so ended a week of evening
conferences in which our membership had the joy of reminding
themselves of their glorious heritage in the faith of our fathers
and going forward to add further glories to it.
May this year's conference be a pattern to be followed in the
conferences that are to follow in years to come.

Editor, "The Old Paths"

INTERNATIONAL CHRISTIAN STUDENT
CONFERENCE
(.'i'::?HE following advance publicity has been sent out on
the International Christian Student Conference to be
held this summer in the Netherlands under the general
auspices of the International Fellowship of Evangelical Students and under the specific auspices of the Dutch Student
Movement known as the "Calvinistische Studenten Beweging."

-l:J

Calvinistische Studenten Beweging
"All authority hath been given unto me in heaven and on
earth". The Lord Jesus Christ spoke these words in a world
in which there was hardly a place for those who wanted to
follow Him, Since they were spoken the situation has changed
but little. Though the Gospel has been preached in the
greater part of the world, yet in public life it is hardly a
factor taken into account. Nevertheless the words of our
Saviour have retained their relevance. Jesus Christ is King
in heaven and on earth. This fact should be the real basis
for all our action and thinking and should urge us to ac-
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complish our task as Christians in this world with fidelity
and with joy.
During the International Student Conference, which will be
organized from August 18 to August 26, 1950, at "Woudschoten", Zeist, the Netherlands, by the "Calvinistische Studenten Beweging" (the Netherlands organization linked with
the "International Fellowship of Evangelical Students"), we
desire to witness to this fact and to consider at the same
time the question of what belief in the Lordship of Jesus
Christ implies for our conduct in different departments of
human life.
Therefore we shall pay special attention to the Holy Scriptures, in which the Lord reveals Himself, in order to get a
better understanding of the riches we receive in Him and of
His plan for us.
PROGRAM

Theme: Jesus Christ, King of the World.
FRIDAY, AUGUST 18:
16.00 Arrival.

20.00 Welcome Meeting.
Addresses by the President of the C.S.B., the President of the Conference and Mr. C. Stacey Woods,
General Secretary of the "International Fellowship
of Evangelical Students'', Geneva, Illinois, U. S. A.
SATURDAY, AUGUST 19:

9.30 "Jesus Christ and the Re-Creation of the World."
C. Veenhof, Professor at the Theological Faculty
of Kampen, the Netherlands.
20.00 "It is finished", Ole Oystese, Travelling Secretary
of the "Norges Kristelige Studentog Gymnasiastlag",
Oslo, Norway.
SUNDAY, AUGUST 20:

9.30 Members of the Conference will be free to attend
local churches.
20.00 "Justification by Faith", Dr. Oliver R. Barclay,
Assistant Secretary of the "Intervarsity Fellowship
of Evangelical Unions", London, Great Britain.
MONDAY, AUGUST 21:

9.30 "Jesus Christ, King of the Church", Dr. G. C.
Berkouwer, Professor of Theology at the Free University of Amsterdam, the Netherlands.
20.00 "Jesus Christ and our Sanctification", Henry Bruston, Professor at the Free Faculty of Protestant
Theology of Aix-en-Provence, France.

246

TUESDA~

AUGUST

~:

9.30 "Jesus Christ and Social Life", Dr. Jan D. Dengerink, Foreign Secretary of the C.S.B., Amsterdam,
the Netherlands.
'
20.00 "Assurance of Faith'', Ad Kuiper, Director of the
Reformed Youth-Centre, Huis ter Heide, the Netherlands.
WEDNESDAY, AUGUST 23:
9.30 "Christian School Education", Dr. C. J aarsma,
Professor of Education at Calvin College, Grand
Rapids, U. S. A.
20.00 "The Holy Spirit, Witness of the Father and the
Son", the Rev. Pierre Ch. Marcel, Saint Germain-enLaye, France.
THURSDAY, AUGUST 24:
9.30 "Christian Religion and Scientific Thought", Dr.
H. Dooyeweerd, Professor of Law at the Free
University of Amsterdam, the Netherlands.
20.00 "We expect the Return of the Lord", the Rev. W.
A. Langenohl, Rheydt, Germany.
FRIDAY, AUGUST 26:
9.30 "Christian Work in the University", Dr. Oliver R.
Barclay, London, Great Britain.
20.00 Final Meeting.
SATURDAY, AUGUST 26:
9.30 Departure.

Conference Staff
Senior President: Dr. G. Ch. Aalders, Professor of Theology
at the Free University of Amsterdam, the Netherlands.
President: Dr. N. Okma, Professor of Law at the Free
University of Amsterdam, the Netherlands.
Vice-Presidents: Melle Janine Paris (France). Peter Haile
(Great Britain), Jean-Jacques Dufour (Switzerland)
Ferdinand Immer (Germany), and Ole Oystese (Norway).

Notices
The lectures will be given in the English, French or German
languages and will be translated into the two other languages
respectively.
The afternoons are free for reports on Christian Student
work in various countries, discussions, excursions, walks, sport
and singing.
"Woudschoten" camp is about 12 k.m. from Utrecht and is
best reached by bus from the station (direction Veenendaal,
bus stop Woudenbergsestraatweg 54).
The cost for the conference per person will be f. 35. (thirtyfive guilders).
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FICTION WITH CATHOLIC PROPAGANDA
by Henry Morton Robinson. New York: Simon
and Schuster, 1950. 512 pages. $1.00.

THEJ CARDINAL,

~HE

readers of Simon and Schuster, having enviously
heard the ringing cash registers as the The Robe and
The Big Fisherman sold by the hundreds of thousands,
must have looked upon each other "with a wild surmise" as
they handed about the bulky manuscript of The Cardinal.
Yes, this had all the popular ingredients--drama, tears, and
even laughter. The meteoric rise of Stephen Fermoyle out of
an ecclesiastical milk-route of a slum parish to a red hat in
the Sistine Chapel would be an escape and lJ,11 imaginative
fulfilment for millions of harassed citizens who lead lives of
quiet frustration. The Cardinal with its directness, melodrama,
and canny mixture of slums and courts would succeed.
This is not to suggest that Mr. Robinson is no more thau
an astute exploiter of a glowing opportunity. I believe in his
basic sincerity both in his reverence for the Catholic church
and in his portrayal of the gifted priest. He says in his
foreword that "as a writer," he was "struck long ago by the
wonder and awe of the priest's function." About that function,
he has written reverently, if somewhat externally. I feel
somehow that Mr. Robinson has observed rather than imaginatively experienced many of Stephen's reactions. Furthermore,
Robinson says that the book is "neither propaganda for or
against the church." I believe the avowal but doubt the
effect. The pictures are there, hundreds of them, and they
are often convincing; but the pronouncements are there too,
and they often seem staged. Although, therefore, The Cardinal
is primarily the story of a Catholic priest and his church, it
hardly escapes the impression of propaganda because in it
many prominent Catholics make involved and faintly pontifical
statements about Catholic life and dogma.
As a story The Cardinal stands or falls with the characterization of Stephen Fermoyle, with the credibility of his character
and the probability of his phenomenal advance. If that
characterization be inadequate, and if that rise be absurd, the
novel may be an animated canvass alive with sparkling detail, but it remains a poor novel.
Father Fermoyle is an Irishman with self-control. He has
imagination but it operates with facts; he has courage but
it is always coupled with good sense; he has spontaneity but
it never lacks good taste; he has originality but it provides
fresh solutions for real situations. Mysticism is not foreign
to him, although he never gets lost in the fog. He is wholly
the priest, but never becomes a mere cleric. He does not lose
himself in a manner. Early in the book the suave Florentine,
Captain Orselli, tells him that he will go far in the church
because he is "not afraid of worldliness." Father Fennoyle
is spiritual without becoming prim; he knows how to bend
as well as to stand. Throughout the novel he reverences
authority, without cringing before it. He is, in short, an ideal
exemplar of Catholic canniness, of Catholic adaptability. His
character, though it is uncommon, is yet conceivable. There
have been such priests. Cardinal Wiseman, the model of
Browning's Blougram, was such a priest.
That such a man will rise is obvious, that circumstances
will so luckily provide him with a convenient stair is open
to serious question. Must his wit sparkle, Captain Orselli
prnvides the whetstone; must his great courage appear, obscure Salvucci gets himself conveniently stuck in a sewer pipe
into which Fermoyle crawls to absolve him at the risk of
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his own life. Cardinal Glennon gives him the opportunity of
resisting authority. His mystical sensitivity and unusual
literary skill are illustrated by his superb translation of
Quarenghi's Ladder of Love. And so one could continue. There
is really nothing to freeze "the genial current" of Father
Fermoyle's soul. Although the individual events may be
credible, the concatenation is incredible. The saga as a whole,
the bustling, rattling triumphs constitute a yarn which no
sane man can believe. The golden apples steadily fall, and
at forty-four Stephen Fermoyle dons the red hat and elects
the Pope. That is not the way Childe Roland to the Dark
Tower Came; that is the way Frank Merriwell and Aladdin
do business.
Although the plot as a whole is unrealistic, the situations
often have the bite and tang of real life. Stephen's first experience as a confessor hurls the reader into the raw and
bitter world of sin; his rugged apprenticeship in the haggard
cut-over pine forests of Maine makes one value the devotion
of the good priest. The underworld of Boston, the pomp of
the "princes and prelates" of the Catholic church, the suave
courtliness as well as the internecine feuding, the antiCatholicism of the deep South; one has both the "handful of
ashes" and the sweeping procession.
Though Robinson does not intend the book as propaganda,
or at least avows no such intention, he can hardly escape the
charge because of his treatment of such traditional red
herrings as the Catholic attitude on birth control, papal infallibility, and similar subjects. The statements on these
issues have a distinctly polemical edge, and the feel of apology.
The utterances are too long and strident to be without persuasive intention. They are also bad art; the characters sound
off and preach. One does not gather the ideas by overtone and
implication; the speakers pound the table.
The Cardinal is a popular novel; it is a good yarn and
will please many as did The Robe and Anthony ;idverse. It
has the bulk but not the greatness of Hearken unto the Voice;
it has the narrative charm but not by any means the craftsmanship of Marquand, to say nothing of the great classics
in fiction. It does not have the bouquet of a minor masterpiece like Woolf's To the Lighthouse, wherein everything fuses
into a delicately synthesized organic whole. It does not have
the tragic power, the heart-rending pathos of C1·y the Beloved
Country. The Cardinal is somewhat sprawling and amorphous;
it is occasionally dull as in the book "Seventh Station" with
its long unravelling of papal intrigue. As a work of art,
a well-integrated articulation of meaningful and coherent experience, it is not first-rate. But it has rewards. The pageantry,
glitter, and unmistakable glory of the Catholic church is compellingly portrayed. The reader feels that this church, whatever its occasional grossness and superstition, is yet the bearer
of a great tradition, that its basic loyalties are unimpeachable,
though its methods may, at times, be questioned. Furthermore, the book bears testimony to an eternal order that
overarches man's fate and not a blind web, and the orderer
and weaver is God.
I might add that I thoroughly welcome Simon and Schuster's
Reader's Edition of the book at only one dollar. Three and
four dollars is too much for most novels, and even a school
teacher can risk a dollar now and then.
This book will be widely praised as Christian realism. This,
Mr. Robinson would say, is the life of a humane and devoted
priest in a soiled world. To such a world the church through
its priests brings blessings and cleansing. The soiled world is
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presented without obscenity. (I am using the word in the
legal sense.) Robinson errs through sentimentalism, "tearjerking", rather than obscenity. The villains are never bad;
every last one of the disreputables has redeeming qualities.
They emerge gray, and end white. There is a fatuous sentimentalism running through the book. It is as if Eddie Guest
were prompting the audience with his little tag, "There's so
much bad in the best of us. There's so much good in the
worst of us."
JOHN TIMMERMAN.
Calvin College.

THE PLIGHT OF THE NEGRO
UNCLE TOM'S CHILDREN, by Richard W1ight. Signet Boole, 3rd
printing, 1949. 185 pages. Price 25¢.
IVE short novels depicting the terrible plight of the negroes
in the modern south land of a free nation called the
United States of America. The negroes in Richard
Wright's novels are portrayed as living beings worthy of
consideration as creatures created in the image of God and
living under the same rights and freedoms guaranteed by our
Constitution. Mr. Wright, a negro himself, seeks to make
very clear in these five novels that the negroes of the modern
south are still forced to live the Jim Crow life. Mr. Wright
has made a contribution in presenting the world from the
negro's point of view, and sees the lynchings, beatings, insults
from whites. In these novels you hear the lash of the whip,
the crash of fists, smell of burning flesh and tar. One reads
disgusting and sexy scenes, the rape of negro women by white
men, etc. The solution of the race problem is not attempted,
and this is a decided defect in these five novels.
Grand Rapids.
R. J. DANHOF.

J

WHAT ABOUT TELEVISION?
TELEVISION: SERVANT OR MASTER? by Edward John Carnell.
Wm. B. Eerdmans Publ'ishfog Co., 1950. P1'ice $2.50.
~HIS

is an exceedingly timely book. Television is with
\..:) us at last. What to think of it: that is the question
which naturally arises in the minds of all who realize,
if only to a degree, that this recent invention is bound to
affect life on its moral and religious score in no small measure.
Dr. Carnell appears to have given much serious thought
to the problem which television has added to the heavy load
of problems which we are already carrying. Those of us who
have not yet studied the situation born of the advent of television, but are deeply interested in it for reasons of a spiritual
nature, and are, accordingly, desirous of studying it under the
guidance of a teacher at once competent and impartial, will
find Dr. Carnell to be the instructor we need.
It is very evident that Dr. Carnell has carefully studied
the subject under discussion from its distinctively moral angle.
He is not occupied with the scientific and technical aspects
of television. He does not undertake to say how television is
effected. He is concerned with television as an instrument
that, strangely enough, brings things definitely out of sight
ordinarily, by reason of their great remoteness, into such
clear and bold view as if they were in our immediate presence.
In exploring his subject he discovered-and this he tells
us in the sub-title of his book-that television is in possession of
capacities that can make it either our dutiful servant or our
tyrannical master. He is not slow to add that it is really
not the television set that determines which of these two
alternatives, servant or master, will crystallize into fact. What
do we want television to be: our tool or our lord? Human
nature being what it is, presumption is that television will
gain the mastery over men, barring special provisions against
its usurpation of power over us. However, television itself is
innocent and neutral: it offers no resistance if we assign it the
role of a servant.

248

One of the merits of the book-and not its least virtueis that its author impartially registers the possibilities of
television for good and evil, respectively. His judgment is
balanced and, by that token, sane indeed. And he treats both
possibilities after a rather exhaustive fashion. The only
critical observation the present reviewer chooses to make is,
that the writer confines himself to stating the divergent
possibilities of television rather abstractly. He might have
declared that on general principles it is more likely than not,
that television will enslave the majority of men, with respect
alike to the things visualized and attendance upon their
visualization. Mammon is going to have a voice in this
chapter. And let it be borne in mind, that there is rampant
much relish and keen, for what, according to Christian standards, is far from holy and by no means good.
The book is a truly fine treatise on a subject that is deserving of our close attention. May it find a wide sale: it
is reading of the must class, and many folk would do well
to read it twice. For television is an incalculably potent cultural factor; and it is here to stay in ever widening- circles.
Calvin Seminary.
S. VoLBEDA.

MIRACLE AND MYTH!
WORLDS IN COLLISION, by Immanuel Velilcovslcy. The Macmillan Company, New Yo1·Jc, 1950. 401 pages. $4.50.
ERE is a book that will appeal to many ardent believers in the Bible. The author apparently marshals
evidence to show that the miracles recorded in the
Old Testament have actually taken place and are remembered
in the literature of all peoples. The plagues in Egypt, the passing of the Israelites through the Red Sea, the extraordinary
happenings in the desert, the day the sun stood still, and other
similar events were the results, says the author, of certain
catastrophes. If he is right, then this book will give the lie
to those who claim that these miraculous events recorded in
the Old Testament are but prophetic ecstacies or highly imaginative accounts of ordinary phenomena written by Hebrew
mystics in the throes of religious trances; if he is right, then
these events have impressed and shaken not only the nation
of Israel, but every nation of the heathen as well. The potentialities of this book have been recognized by publishers of
several magazines who have given considerable space to discussion or condensation of this volume.
According to the jacket of the book, the author has had a
varied educational background. His scientific training appears
to have been mainly in medicine and related fields. He is not
a world-renowned scientist, but that need not detract from his
argument. Perhaps we have been myopic in these matters in
focusing our eyes only on famous scientists. For if Velikovsky is right, then science has certainly overlooked a very fertile field of information, a field which even now it refuses to
survey because of "scientific' prejudice.
The author's explanation of all these extraordinary events
is this: in the early history of the earth there were near collisions between comets and our planet. These collisions caused
violent disturbances in the "normal" functioning of the earth.
The rotation of the earth about its axis was affected and
changed, huge areas of the earth were shifted, the length of
the year was altered. These are but a few of the results of
these collisions. The first comet that is discussed approached
the earth several times and is now the planet Venus. It seems
to have originated from Jupiter. Later (during the time of
Isaiah) another comet came near to the earth causing further
disturbances, e.g., the changing of the shadow of the sun during Hezekiah's reign, and the huge destruction of Sennacherib's army. This comet also settled down and is now the planet
Mars. Many other interesting "explanations" are given by the
author and only by reading the book can these be appreciated.
This book has already been attacked. In fact, it was vehemently attacked even before it came off the press. This may
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be an indirect compliment to the power of the author's argument. Undoubtedly the work of Velikovsky will continue to
be the object of sneering comments for his basic assumption
is very jarring to many present-day scientific theories and assumptions. He admits that his explanation sounds radical, but
he maintains that a satisfactory explanation of many past
events can be obtained "only at the cost of giving up certain
notions now regarded as sacred laws in science-the millions
of years of the present constitution of the solar system and
the harmonious revolution of the earth-with all their implications as regards the theory of evolution." And again, "Tradition about upheavals and catastrophes, found among all peoples, are generally discredited because of the short-sighted
belief that no forces could have shaped the world in the past
that are not at work also at the present time, a belief that is
the very foundation of modern geology and of the theory of
evolution." This is a bold departure and such iconoclasm will
not be appreciated by the brotherhood of scientists.
On what does the author base his theory? Can he defend
it? Will it stand up? The author's method is somewhat unique.
He does not set up an array of what is commonly called "scientific" evidence such as the rates of erosion or of deposition.
Such scientific evidence as is produced deals mainly with astronomy and since the manuscript has been scrutinized by astronomers, this evidence is undoubtedly not in dispute.
The method of the author can best be summarized in his
own words. "If a contact between Venus and Mars really occnrred and was observed from the earth, it must have been
commemorated in traditions or literary monuments." For instance, when Joshua commanded the sun to stand still the day
was longer than usual there in Palestine. If so, then the night
must have been longer than usual on the opposite side of the
globe. So Velikovsky delves into the mythology and lore of
the civilizations that have existed in the antipodes to find
whether there was a tradition of an unusually long night. This
is but an illustration of the method used.
In addition to this, the author takes the mythology of the
various civilizations (in which he includes the Old Testament
for the Hebrews) and gives a more literal interpretation than
usual. Referring to several passages in Isaiah the author says:
"A reading of the literature indicates that no exegete has
ever been so foolish and blind as to read sky for sky, stars for
stars, brimstone for brimstone, fire for fire, blast for blast."
He then proceeds to give a literal interpretation to these passages. His point seems to be that the ancient writers did not
use as much imagination as commonly supposed. For instance
when in Daniel 2:21, Daniel says, "And He (God) changeth
the times and the seasons . . . ", Daniel, according to Velikovsky, meant just that, e.g., he referred to an actual event that
had occurred and that was remembered by the peoples of that
time.
What of this method of approach? One's estimate of it depends a great deal upon the estimate one has of the validity
of literature. If one believes that the literature of a people
stems from that people's experience; if one believes that the
literature of a people is conceived from a union of daily life
and creative imagination and is born in the travail of man's
earthly sojourn; if one believes that the writing of a people
is meaningful and not merely fanciful; then one will have to
go along-at least part way-with the writer of Worlds in Collision. And the very least one will then have to admit is that
the literature of all peoples of ancient times records catastrophes in heaven above and earth beneath unknown to modern man and impossible of explanation by modern man on the
basis of his present assumptions and theories. If literature
does ·reflect the experiences of a people, and if all peoples of
ancient times record these experiences, is it not logical to conclude that these things did happen, and that modern ma.n is
being blinded by his assumptions and theories to the point
where he no longer even allows the evidences of man's recorded experience to speak?
TIUJ CAL VIN FORUM

* * * JUNE - JULY, 1950

If only "scientific" evidence can convince you, then you will
undoubtedly dismiss this work as that of a crackpot. However, you must then face this question: is it valid for you
(scientist or non-scientist), to base your conclusions on only
one type of evidence, or should you, if you are committed to
the search for Truth, include all the evidence-even the evidence of literature? The book is abundantly annotated so that
any argument will not center around the authenticity of the
quotations from ancient writings, but rather around the value
to be attached to them for a project such as this.
It is impossible at this time to determine the validity of
Velikovsky's hypothesis. Hypotheses are introduced in order
to explain facts. The more facts a given hypothesis can explain or account for, the more likelihood 1s there that it is the
correct one. And, as Christians, we should be careful that we
do not immediately subscribe to a new theory merely because
it is in accord with our interpretation of the Scriptures. The
fact that we deny certain aspects of the theory of evolution
does not mean that we must accept this hypothesis. Neither
should we dismiss this theory because we have a preconceived
notion as to just what methods God must use in order to
work His miracles. Is it any defamation of the glory of God
to say that He who created the heavens and the earth and
established their workings, uses the stars and the planets and
the processes of His universe to shake the heavens and the
earth and to make men everywhere to fear and to record in
writing the terrors of His doings? Is it not glorious to think
that He can use His creation as He wills and that He can accomplish any purpose that He pleases?
It is well to wait for further evaluation of this theory by
researches of other men and in other fields. Confirmation will
not be easy to obtain, however, because the author dismisses
the time-process aspect of the evolutionary theory. By dismissing this he can allow for more facts than the evolutionist
can. For example: if the rotation of the earth has been going
on at its present rate or even if it has been undergoing gradual change, then it is impossible to allow for the occurrence of
a single extra long day as recorded in the Bible when Joshua
commanded the sun and moon to stand still.
Here is but an example of the impasse that will be encountered. Was the extra long day a fact which must be explained
or is it a figment of the imagination? Velikovsky takes the
former position that that day is a fact-a fact attested to by
the records of all ancient peoples-and if the evolutionist cannot explain it on the basis of his theory there must be something wrong with his basic assumptions. Velikovsky is not
necessarily committed to the infallibility of the Scriptures.
My impression is that he is not. Nor does he in this book pr°'fess any interest in the spiritual effects of these catastrophes.
The evolutionist in taking the latter position (that the long
day is a flight of fancy-because he cannot explain it) is, in
effect, determining what facts shall be allowed. For this very
thing Julian Huxley has recently taken the Russians to task.
However, granting the author's method to be legitimate,
there is still the possibility that his explanation is inaccurate.
Further study and research may reveal a different series of
events that give a better account of these facts. At times
Velikovsky may be a bit too literal in his interpretations. Perhaps no orthodox Christian would subscribe to the theory that
the archangel Michael is to be identified with the comet (now
planet) Venus, and that the archangel Gabriel was suggested
to the people by Mars!
This book is rewarding. It makes one eager to read the
author's next work. It should instil a bit of humility in the
evolutionist and in the Christian alike. There is much we
do not know. And we are so complacent about it. It is possible that the heavens and the earth have been literally shaken
out of their places, that the evidence has been before us these
hundreds of years and that we knew it not. Worlds in Collision
\vill make us read our Bibles once again with a renewed interest. That alone makes it rewarding reading.
Grand Rapids, Michigan.
T. P. DIRKSE.
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O. T. PROPHECY AND ZIONISM
DE OuD-TESTAJVrnNTISCHE PIWFETIE EN DE STAAT ISRAEL, by Prof.
G. Ch. A.alders. J. H. Kok, N.V., Kampen, The Netherlands,
1949. 48 pages.

C7'::... HE formation of the new state of Israel in
l..:J has brought to expression the Chiliastic hopes

Palestine
cherished
by many Christians regarding the future of the Jews.
It is for that reason that the recent study of Prof. Aalders
is of importance. His findings are submitted in this brief yet
comprehensive study. In De Reformatie Professor Aalders in
the years 1930-1932 submitted a series of articles on the
Chiliasm of the Old Testament, and in 1933 these articles
with extensive appended notes were published in book form
under the title, Het Herstel van Israel volgens het Gude
Testament. The question naturally arises whether Professor
Aalders was mistaken in 1933, and did he now revise his
views in the booklet under discussion? Has the formation of
an actual state of Israel prevailed upon the painstaking Old
Testament scholar of the F:ree University of Amsterdam to
revise his conclusions on certain Old Testament prophecies
regarding the future of the Jews?
The Zionist movement received quite a stimulant at the
close of the first world war. England was given a mandate
over Palestine. The fierce and bloody persecution of the
Jews instigated by Hitler drove out many Jews to seek a
state of their own, and thousands of Jews have since settled
in Palestine. The founder of the Zionist movement, Theodor
Herzl, apparently did not plead in vain for the establishment
of a separate state of Israel. From these recent developments
in Palestine many theologians conclude that we stand on the
threshold of the fulfillment of many Scriptural prophecies regarding the Jews, and that the era of a thousand-year-reign
of Christ on earth will soon begin.
Do the facts justify the conclusions which many see in the
formation of a state Israel and the predictions of 0. T.
prophecies regarding the return of the Jews to their own
native land? A careful examination and exegesis of all O. T.
passages dealing ~vith this question have led Professor Aalders
to the only possible conclusion that the new state Israel is
not the realization of the prophetic utterances regarding the
Jews in the Old Testament. The national restoration of Israel
according to prophetic predictions was fulfilled at the end
of the Assyrian-Babylonian exile.
The second question raised by Prof. Aalclers is: Does the
formation of the state Israel comply with and fulfil the predictions which many cherish and try to read in many O.T.
prophecies regarding the Jews? The most common and prevalent assumption has been that the Jewish restoration into a
national state is intimately linked with the conversion of the
Jews to Christ. The new state of Israel does not satisfy this
expectation. The founder of the Zionist movement, Theodor
Herzl, and the present Constitution of the Israel State do not
speak of religious motives for the formation of a Jewish State,
but stress and accentuate such principles as freedom of worship, freedom of the press, and no attempt is made to link
the new state of Israel with the realization of cherished Chiliastic hopes. The present state of Israel is a modern State, and
indicative of this is the variety of political parties such as
the Mapai, Mapam, Mizrachi, Cheroeth, etc. The Israel in
Palestine today is built on a purely humanistic basis, and has
nothing to do with a converted Israel as the basis of a restored Israel in their own homeland and Palestine. The long
cherished dream of present clay Chiliasts is not vindicated by
the present political .state Israel.
The next question to which Aalclers pens a reply is whether
the national restoration of Israel into a separate political State
will be followed by a national conversion of the Jews to Christ.
There are groups who hold that there must first be a return
of the Jews to Palestine in their unconverte.d state and that
later they will be brought to see the beauty and the glory of
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Christ as their Savior. Aalclers cites numerous passages from
both Old and New Testaments to show conclusively that such
a view is in direct conflict with the predictions of prophecy
regarding the national restoration of Israel. The author also
makes clear that the final rejection of the Jews as a nation
for their rejection of the Christ simply excludes and leaves
no room for a national restoration of Israel on any basis of
prophetic prediction. He does not deny the conversion of many
Jews into the Christian Church. Similar conclusions are offered in the recent pamphlet of Prof. Wm. 1-lendriksen, "And So
All Israel Shall Be Saved."
The pamphlet is thorough in scholarship and is well written. In a few instances we would desire more extensive argumentation, but considering the fact that the contents were delivered originally as an address, limitations were imposed. I
have one criticism to offer. If a future edition is published,
the reading will be greatly facilitated by inserting the appended notes at the bottom of the pages.
Grand Rapids.
R. J. DANHOF.

THE APOCALYPSE POPULARIZED
THREE LECTURES ON THE BOOK OF REVELATION, by William
II endriksen. Zondervan Publishing House; Grand Rapids,
Michigan, 1949; 70 pp.; Price, $1.00.
~HIS

book is an interpretation of the Book of Revelation
according to the refined Augustinian traditional pattern, popular among Amillennialists. Naturally, we
must allow for personal variations.
The author is acquainted with his material. The specific virtue of this book is its popularization of the Book of Revelation.
Frequently the author refers his readers to his major work,
More Than Conquerors, for detailed answers. As indicated
in the title, this book contains three lectures delivered to popular audiences. They are within the range of comprehension
of the average sincere Bible-reading Christian.
The first lecture is an outline of the entire Book of Revelation. Consequently it bears that title. It begins by denying the
possibility of fixing specific dates and events as was attempted
during the Second World War. This denial is introduced by
a sense of authority in this :field since the author has reached
this conclusion after years of exegetical study (p. 12). This
fact is appreciated, but does not constitute a criterion of truth.
Others may have studied harder and may have reached other
conclusions.
An opponent might raise the question whether or no prophecy in Revelation is different from prophecy in the Old Testament. If it is, then it should be indicated. If it is not, then
why could there not be specific fulfilments as in the case of
Micah 5 :2, or the like? We are sure it would be more profitable for an audience to be set right on this than a mere statement about years of exegetical study. Besides, on page 40 a
reference is made to two specific persons then living. If the
book did so for the present why not for the future? We are
simply calling attention to the problem.
In this survey the Millennium is singled out for special attention. Although out of proportion as far as the trend of
the Book of Revelation is concerned this emphasis is mandatory for a confused modern audience. The author follows an
exegesis that has become traditional in our Reformed circles.
This also includes some of the abiding difficulties. What does
"this", 20:5, refer to? If to that which precedes, then the
point of reference is to souls in heaven, not to regeneration
in the sinner's heart here on earth. If regeneration, a better
reference would have been John 5:25. Even then, John 5:25
avoids the intermediate state of Rev. 20. "Seated with Christ"
is no analogy since there believers are in heaven representatively. The reference to the Prodigal Son who was dead but
is now alive is none too convincing. Any commentator must
account for the very introduction of the sul:)ject of regeneration at this point. Is it not strange that Gog and Magog are
-~
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inspired by the devil presumably after the Beast and the False
Prophet are already in the lake of fire? Was not the reign
of the Beast terminated by the coming of Christ? What is the
relation between Gog and Magog and the Beast (20:10, cf.
19.20)?
The author rightly demands that Scripture must be compared with Scripture. Any one worth his Protestant salt will
instantly concur. What Scripture must be compared with the
Book of Revelation? That is the crux of the problem. It is
an oversimplification to say: "the language is very clear for
any one who is willing to compare Scripture with Scripture".
This amounts to this, if our opponent were only willing, he
would see eye to eye with us ( p. 30).
The writer places the emphasis upon witnessing, and, consequently, finds this book an explication of the "Missionary
Command" of our Lord with the experiences the church will
undergo when loyal to it. We welcome this as an emphasis
if it does not become too exclusive.
There are other possibilities. Do we Amillennialists pay
sufficient attention to the name given to our Lord, "The Lamb
of God"? Almost exclusively this name is used. Why then
could we not compare the book of Revelation to the words of
the Baptist, "Behold the Lamb of God that taketh away the
sins of the world"? Then Good Friday wins out. With this
thought we could add the suggestion of Bernard that the Book
of Revelation should be compared with the kingdom parables
of Matthew 13. Then the emphasis falls upon the corporate
body of the Christ, unified by Him as the Lamb. This must
then color all New Testament piety. The purpose of this book
is: Christ is coming (Rev. 1:7). Witnessing is urgent and consequential, but that is the pastoral diapason note in the book.
The theological note should come in bold relief: All history
is in the hands of the Savior, and He shall allow none to snatch
anyone out of His hands. This book could serve as a text on
ecumenicity as well as on witnessing.
This emphasis upon the royal Eternal Lamb would also give
a more forceful reason that songs sung in heaven are included
in this book.
The other two chapters are "The Dragon's Allies" and "Jerusalem the Golden."
The second lecture calls each Christian to a life of vigilance
and reminds him of the deep antichristian structure of modern
life that is in need of constant invasion and control of the
Christ. Illustrations are used in such a way that we know we
are wrestling with the allies of the Dragon this very day.
The last chapter is an inspiration to all who know there is
a homegoing after the day of battle has come to an end. In
this chapter the glory of God is emphasized and also that of
the Lamb of God. From a biblical theological point of view
perhaps we could make more use of the "Shekinah", common
to Jewish and Christian theology.
This popular book with its good exegetical background
should serve a very good purpose in this day of exegetical
quandary.
Holland, Mich.
JACOB T. HOOGSTRA.

EPHESIANS AND PHILIPPIANS
by Dr. s. Greydanus, in Korte Verklaring der Heilige Schrift, J. H. Kok, N. V., Kampen,
1949. 237 pp. Unpriced.
NY one who has mastered the Dutch language will find
the series "Korte Verklaring der Heilige Schrift" one
of the finest examples of short commentaries on the
Holy Scripture. Although brief, for popular and semi-scientific
usage, much learning has been poured into these volumes. They
are written in the Dutch vernacular of today. The new translations prove the study of the original, but the reader is never
wearied by a display of learning.
"The Ephesians" and "The Philippians" are bound together
in one volume. The author is the exegete of no mean ability,
EPHEZE, PHILIPPENZEN,
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the Dr. S. Greydanus, known to us from his outstanding commentaries on Romans and Revelation. This volume is a reprint with a few minor changes and corrections, according to
the author.
Dr. Greydanus is of the opinion that the epistle of the Ephesians was not intended specifically for the Ephesians, but that
it was to be what we might call an encyclical letter. He ventures to suggest that the copy that became the possession of
the church happened to have "to the Ephesians", and thus the
majority of our manuscripts have so handed down to us. It is
agreed that most of the manuscripts do contain "to the Ephesians." Circumstantial or internal evidence seems to militate
against this conception. Here is an old and interesting problem of priority. Should we give the documentary or the initernal evidence the priority? Our exegete states his case very
well, but no doubt does not give the final answer.
The main question centers around the interpretation of
Ephesians 3 :2, 4 :21, "if so be that ye have heard, eige". According to one school of thought, to which Dr. Greydanus belongs, these passages indicate that the readers were strangers
to Paul. That members of the Ephesian Church should be
strangers is considered an impossibility since Paul labored at
Ephesus for several years. It is in this city that Paul broke
down singled-handed the paganism popularized by the temple
of Diana. How could the readers not know Paul? But the
question is: is that construction of the phrase, "if so be,'' the
only one? According to Hodge and others, "it is only a more
refined or delicate form of assertion."
No matter what our interpretation may be of these verses,
an encyclical letter does not remove the difficulty of accounting
for strangers to St. Paul. A little historical imagination would
soon reveal that no one could be a stranger to this powerful
iconoclastic apostle, St. Paul. If these verses cannot apply to
the Ephesians they cannot apply to any one since all members
of the churches in that territory were somehow related to such
an outstanding person as Paul.
No matter what position we adopt we will have to come to
the conclusion that there is something unusual about this
epistle in its heavenly elevations with no personal references
to friends, a peculiar fact for a church in which Paul experienced much.
The author is certain of Pauline authorship. He defends this
position in a convincing way. Whether encyclical and thus indirectly to the Ephesians, or directly to the Ephesians, this
will not affect the interpretation of this epistle.
The purpose of this epistle is not primarily to give intellectual insights into the truths upon which our faith rests, but
to be an admonition to proper Christian living. This living is
a loving, pure, God-fearing conduct in unity, full of holy joy
and piety.
The first part, the doctrinal, sets forth the glory of God's sovereign grace, and constitutes the basis for the second part, the
admonitory.
The quest for unity is not the main purpose of this epistle,
according to Dr. Greydanus, but a very important subdivision.
This high but not chief emphasis upon unity is different in
degree from the current use made of this epistle in the study
of ecumenicity. Perhaps modern ecumenicity has opened our
eyes to unity in this epistle as the main thrust, or, perhaps, it
has biased us. Apart from contemporary ecumenicity, exegetes have found unity to be the main thrust. (cf. L. Berkhof, who divides this epistle into: I. The Doctrinal Part, treating of the Unity of the Church; II. The Practical Part, containing exhortations to a conversation worthy of the calling
and Unity of the Readers). Both agree that unity is very important in this epistle.
No doubt the doctrinal section of this epistle shoul<l be related more to the teaching of unity which follows in the practical section. These doctrines are: election in Christ, the new
man, the Trinity, the doctrine of Christ, and the Church. By
emphasizing unity as the main thrust of this epistle rather
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than an important subdivision we obtain a theology for sound
ecumenicity.
The epistle to the Philippians defies the common Pauline
division of doctrine and conduct. It is reminiscent in character, has doctrinal scarcity except for the "kenosis" passage,
2:5-11. Its emphasis is admonitory, the encouragement against
heretic teachers. True unity is presented as urgent.
These volumes are simply commentaries, unlike the Barthian
method as found in the Romans. We must make the applications today, and in doing so we shall find ourselves a debtor
to this prince of exegetes.
Holland, Mich.
JACOB T. HooGSTRA.

BARNES' NOTES
NOTES ON THE OLD TESTAMENT, EXPLANATORY AND PRACTICAL.
By Albe?'t Barnes, Grand Rapids, Michigan. 1950. Bake?·
Book House.
PSALMS, Volumes I, II, III, 431, 448 and 408 pages respectively.
$3.00 per volume.
•HE Notes on the Psalms represent the ripest scholarship of Albert Barnes. Therewith, he tells us, he has
sought to complete his labors in explaining and illustrating the sacred Scriptures. In a sense this undertaking was
also the most difficult one because the piety of the Church has
been fed for thousands of years by these lyrical outbursts of
God's gifted poets and prophets. The Psalms have a universal
appeal for the people of God. To this universal note the words
of Mr. Gladstone attest when he said: "In that book for wellnigh three thousand years, the piety of saints has found its
most refined and choicest food, to such a degTee, indeed, that
the rank and quality of the religious frame may in general
be tested, at least negatively, by the heights of its relish for
them. Here is the whole music of the human heart, when
touched by the hand of the ].\faker, in all its tones that whisper or that swell, for every hope and fear, for every joy and
pang, for every form of strength and languor, of disquietude
and rest. There are developed all the innermost relations of
the human soul to God, built upon a platform of a covenant
of love and sonship, that had its foundations in the Messiah,
while, in this particular and privileged book, it was permitted
to anticipate his coming." It is not merely because the Psalms
are so well known and readily understood but also because
so many others have written before on this sublime subject
that this is a particularly hazardous undertaking from the
point of view of originality and usefulness. Of making many
books there is no end, but there is an end to piling up commentaries on a given Biblical text-especially if one has Calvin and Spurgeon available. Besides, this work is not critical
or linguistic, hence the average pastor will find very little of
real value here. However, that need not deter the average layip.an, who may gain much practical value from just such a
study.
Since the name of Barnes does not come to us without contamination so far as his orthodoxy is concerned, I have been
at special pains to check his attitude on justification and his
exegesis of the Messianic Psalms. For those who wish to
check my intimations of heresy see The Presbyterian Conft:ict,
pages 14, 15 and the Encyclovedia Britannica, 11th edition,
(1910-ll), Volume 3, page 412. Dr. A. A. Hodge lists Barnes
among those who deny limited atonement in his book entitled
Atonement. Although tried before a church court on the charge
that he denied "that man is depraved and separated from God
because of his relationship to Adam," Dr. Barnes was never
convicted of heresy. This was due to a great extent, to the
fact that Hopkinsianism was in control of the General Assembly. (Cf. above citation)
To my delight Barnes does accept the forensic idea of justification as expressed in Psalm thirty-two. How any man can
consistently believe in the imputation of Christ's righteousness
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when he denies the imputation of Adam's guilt is another question. In regard to the Messianic Psalms Barnes accepts the
orthodox view that they do indeed refer to the Christ of prophecy. However, the Davidic authorship of the Psalms is repeatedly subjected to the test of other external evidence. One
of the most ingenious defenses of the "lmprecatory Psalms"
is presented. Since David was king and punishment of evil
is right and governments are instituted of God for the punishment of evil-doers, we ought not to be surprised to hear David
praying for the destruction of the wicked. Since it is lawful
and proper for a government official to pray-whether he be
detective officer, juryman, judge or hangman-pray, that is,
that God will prosper his business, that he may be successful
in his calling-so the prayers of God's servants in the Psalms
need not be gauged to the rails of personal vengeance or hatred
of one's enemies.
But this to my mind provides a rather weak solution and
does not come to grips with the basic presupposition of the
common objection against the "lmprecatory Psalms"-viz.,
that it is immoral to pray or wish for the doom or destruction
of another (Cf. Westminster Journal, Vol. IV, No. 2, pp.
123 ff. where the whole problem is treated at some length by
one of the keenest theological students of today, the Rev.
Johannes G. Vos.) That fundamental assumption is wrong in
the light of God's revelation found in the Psalms and the teaching of the apostle John, who is commonly known as the apostle
of love, that "there is a sin unto death: not concerning this do
I say that he should make request". It is a question what
weighs the heaviest with us, the glory of God or the welfare
of mankind. If there is a conflict between these two ends the
former ought to outweigh the latter on the Calvinistic interpretation of Scripture.
But space forbids further excogitation on this theological
problem. Suffice it to say, that although this reviewer believes
Banies to be a good practical commentary for the average layman, a careful perusal of its contents only points to the need
of a good, Reformed commentary of the entire Bible in the
English language.
Calvin College.
HENRY R. VAN TrL.

THE APOSTOLIC CHURCH
LITURGIE EN AMBT IN DE APOSTOLISCHE KERK. Door Dr. J. L.
Koole. J. H. Kok. Kampen. 1949.

N THIS book of 168 pages Dr. Koole, a minister of the Reformed Church of the Netherlands, presents an analytical
survey of the church of the apostolic age, with special emphasis as the title of the book indicates, on public worship and
the officiary of the church of that era. In sixteen chapters he
deals with as many pertinent subjects.
The author has compressed a vast amount of material into
relatively few pages. In view of the spatial limitations that
the author imposed upon himself, the reader must not expect
a full treatment of a period of church history that is as fundamental as is the apostolic age and whose record, notably
in Acts, is a part of the New Testament canon. What Dr.
Koole gives leads one to believe that he might have written
a far larger book on the subject that engages him. However,
his compendium-and that his book virtually is-may serve a
good purpose. Being of the size it is, the book will not frighten the interested layman away. And the author's popular style
as well as his avoidance of scientific terminology, will encourage the untutored reader to read and study the book. Liturgie
en Ambt is rewarding reading for all who delight in searching
the Scriptures.
What lends special value to Dr. Koole's book is that its
author is consistently exegetical in his study of the apostolic
age. Throughout he works almost exclusively with the New
Testament itself. His many references to Scripture offer eloquent proof of the soundly biblical character of his investigations. The book is a reasoned presentation of the data con-
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cerned: these data have been organized into a unified view of
the earliest history of the Christian church. Naturally, his
interpretations are, in some instances, open to question. But
by and large the book will commend itself to the minds of
intelligent students of the church-historical period under review.
S. VoLnF;DA.
Calvin Seminary.

JOHN CALVIN AS PREACHER

The publishers are to be commended for this undertaking,
whereby they have introduced an important part of Calvin's
work, his preaching, to the American public. The volume is
put up in a neat form, with clear legible type, attractive to
the eye, and attractively bound. May it find such a ready market that it will warrant the publication of other sermons of
this great master in the near future.
H. HENRY MEETER,

Calvin College.

By John
Calvin. Grand Rapids: Wm. B. Eerdmans Publishing Co.
pp. 212. Cloth, $3.50.

THF; MYSTERY OF GODLINESS AND OTHE!t SERMONS.

OHN CALVIN has been great in so many ways that his
outstanding accomplishments in the art of p~eac~ing h~ve
all too frequently been overlooked. A. M. Fa!l'bairn, Prmcipal of Mansfield College, Oxford, makes the bold claim that
"modern oratory may be said to begin with him and indeed to
be his creation (Cambridge Modern History Vol. II, p. 373)."
Calvin's sermons are uniformly rich in thought and of sound
judgment. They reveal an originality of ideas and a warmth
of expression. As one might expect of Calvin they are characterized by an orderliness of arrangement. The sentences
usually are brief considering the style of the day; they are
simple and clear and to the point. In contrast with the pompous rhetoricians of France at the time of Louis XIV, Calvin's
sentences are na'ive, but thereby serve the thought the better.
His sermons do not abound in figures of speech, though he
does not hesitate to use them. At times, as in the many polemical parts of his sermons of Job, he surprises his readers by
his use of sarcasm, irony, and witticisms.
Asthmatic as Calvin was and being in the habit of speaking
very deliberately, it was easy to write down all that he said
while preaching. Moreover he made use of frequent pauses
to enable his readers to catch the meaning of what had just
been said.
The average length of his sermons, if we may speak of an
average, would not be more than a half hour. But the 150
sermons on Job were much greater in length. The sermons on
the doctrinal epistles are on the whole of the shorter type.
In method he was expository, unless one should understand
that term to mean a running commentary of the text. Calvin
selects the main thought of the text, as e.g. in the sermon on
"The Mystery of Godliness", dwells at length on it, introducing the remaining ideas of the text insofar as these subserve
the main idea which he is expounding. At times, particularly
in his polemical sermons, he does not hesitate to digress from
his text to other parts of Scripture to elucidate his thought,
only to return to his main idea after he has duly supported his
thesis. As examples of expository preaching they are excellent homilies.
Such in the main was Calvin's preaching. The present volume contains fourteen sermons taken not from texts on the
doctrinal epistles but from Paul's pastoral epistles written to
Timothy and Titus. The topics selected as: "The Mystery of
Godliness", "The Doctrine of Election", "The Salvation of All
Men", "Behavior in the Church", "Vessels unto Honor", "The
Character of the Faithful", "The Privilege of Prayer", "The
Only Mediator", are all on basic themes and are truly characteristic of Calvin and his teachings. The sermons are a bit
heavy for reading services in the pulpit of today. They also
contain frequent references to historical conditions different
from ours, as e.g. the "papists" and the "Anabaptists". However, for Reformed leaders of. today, they are so replete with
thought and suggestive in ideas that they will form a valuable
addition to any Calvinist minister's library. And the intelligent layman will find them fruitful devotional reading.
Calvin's sermons were already translated and published in
England about the year 1580. Since that time, however, no
publication of them has been attempted in English with the
exception of a limited edition in 1830 by .John Forbes of New
York. The present edition is therefore all the more welcome.
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ADVANCED CATECHISM MANUAL
CREDO.
frrf;l'•'c

HOOFDPUNTEN VAN GEREFORMEERD BELIJDEN EN LEVEN.

by L. Praamsma. Kampen: J. H. Kok, N.V.

~HIS booklet devotes a three or four-page discussion to
~~

some eighteen topics of general interest to a church
member. It raises questions as: Why am I a Christian,
why a Protestant, why a Reformed man, the doctrine of
election, the covenant of grace, church, church order, missions,
ministry of the Word, etc. At the close of each discussion a
few pointed questions are appended as an aid to further discussion. While the contents are not intended to be at all comprehensive or even a systematic treatise, the book does focus
attention upon points which every intelligent churchmember
should know. It therefore serves a useful purpose for postconfession classes in catechism, for which this booklet was
intended. While it is written for members of another denomination, the Reformed Churches of Netherlands, and in the Holland language, it will prove useful as a handbook for ministers
in the Christian Reformed Church who may desire to introduce
a similar course in their church.
H. HENRY MEETER.

Calvin College.

THE SHORTER CATECHISM
SUMMARY OF THE CHRISTIAN FAITH ACCORDING TO THE SHORTER
CATECHISM. By Prof. Wm. Childs Robinson. The Southern

Presbyterian Journal, Weaverville, N. C. 20¢ per copy.
1950. 43 pages.

(7'1!_ HE

genesis of this booklet is found in the action of the
Session of the Pryor Street Presbyterian Church of Atlanta requesting an explanation of the catechism. The
Committee of Religious Education and Publication acted favor·
ably and requested Professor Robinson to prepare an exposition of the Shorter Catechism. The purpose of this 87-question-and-answer publication is primarily intended for the indoctrination of Intermediate groups. It will also serve ably
for adult groups and persons preparing to make their confession of faith.
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The pamphlet is prefaced with a brief introduction by the
author and a brief history of the Shorter Catechism. In addition to the questions and answers of the Shorter Catechism
Professor Robinson has added a brief commentary to illustrate the doctrinal content of each question and answer. Use
of apt illustrations taken from ordinary life and from history
are a valuable aid supplied by the author to grasp the doctrinal implications. 'fhe doctrine of divine election is presented in the traditional Reformed way as motivated by the sovereign mere good pleasure of God. The author states, "God
had His reasons for just the ones He does save, but these reasons are in God's great heart of love. They are not in the
elect. None of us deserve the least bit of God's mercy", p. 20.
We wish for this booklet a wide sale both within and outside
of the Presbyterian church. It is a healthy sign when a church
seeks to introduce systematized courses of study of the true
faith for their membership. The 9 x 4 inch size will appeal to
catech um ens.

R. J.

DANHOF.
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IS CALVINISM RELEVANT TODAY?
HI<;T CALVINISME vANDAAG. By Dr. G. Brillenburg-Wurth.
Pitblished by N. V. Gebr. Zomer en Keuning: Wageningen,
Netherlands. pp. 86. Cloth. Fl. 3.76.

(7'! HIS

little book does not intend to provide the reader
with any summary of the salient points of Calvinism
applicable for today. Dr. ·wurth raises questions which
are uppermost in the minds of several in Holland today, asking
whether the Calvinistic action of Dr. A. Kuyper and others of
one and two generations ago has not passed its crest and is a
lost cause, or whether Calvinistic action in Holland still has a
future.

l:J

In his judgment it indeed has a future. As evidence he
would characterize Calvinism in contrast with the growing
influence of Humanism as follows: (1) Calvinism of history
is not only the profoundest but also the broadest type of
world-and-life-view. (2) It distinguishes itself as advocating
the strictest adherence to authority as well as the greatest
freedom for the individual. (3) It couples complete rest in
God's plan with the most potent activity of the human will.
( 4) It combines the greatest hostility to the world with the
most courageous world-acceptance.
These theses he develops in the book in telling phrases. For
those who might have questionings concerning recent Dutch
Calvinism, as no doubt some of us do, the reading of this little
book may prove informing.
H. HENRY MEETER.
Calvin College.

LET YOUR LIGHT SO SHINE
THE LIGHT IN DARK AGES. By V. Raymond Edman. Van Kampen Press, Wheaton, Ill., 1949. 435 pages. $4.00.
~HIS

is the enthralling story of Christian Protestant
missions. Not a complete record of spiritual conquests
in all of its details: it does not so purport to be. Its
compass is the span of time from Christ to Carey. Its aim is
not to furnish a chronicle but to interpret the missionary story
in the light of the original objective, to wit, the mandate that
the disciples go forth to witness in the power of the Spirit
until Christ comes again on the clouds of heaven. And as the
panorama of missionary history is unfolded, whereby these
torch-bearers of the gospel contact the fanatical religionists
of Judea, the proud philosophers on Mars Hill, the fierce
tribesmen who sweep over Europe in the early Middle Ages,
the representatives of every strata of society over the globe,
the author (t.he President of Wheaton College, who prosecuted
this work under terms of an alumni grant of that institution)
seeks to plot the trend and note the divergencies and changes
that ensued in the course of the centuries. Needless to say
its approach is Protestant and hencE( there is but scant
reference to Roman Catholic missions in the Orient and in
America.
-~

The threefold division of this copiously notated and extensively documented work follows the traditional "ancientmedieval-modern" pattern with the following respective delineations: "The Light that Shone,'' "The Light that Failed,''
and "The Light that Shone Again." In so doing Edman departs somewhat from Latourette's pattern of alternate waves
of advancement and recession. (cf. K. S. Latourette, The Unquenchable Light, Harpers, 1941, where the author depicts
the period of 950-1350 AD as an era of advancement.)
At the initiation of the first period, described as "The Light
that Shone", there was a tremendous burst of missionary
enthusiasm. All Christians under the enduement of the Spirit
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and with the objective of "winning souls" witnessed effectively
by lip and life. And as the light of the Roman empire flickered,
the light of the gospel gleamed increasingly brilliant. But that
first flame did not retain its undimmed brilliance. Already in
the 3rd century the layman began to recede into the background, philosophy began to compete with the Word, education began to loom as a rival to evangelization, and sacramentarianism approached magicalism. And after Constantine
opened wide the door, secularism entered in volume and the
light of the gospel began to flicker appreciably.
The 2nd period, coextensive with the medieval era, is
designated "The Light that Failed". And it did fail, not
entirely it is true, but the gospel wick burned dangerously
low. 'l'he church lost sight of its original marching orders.
Churchianity was substituted for Christianity, superstition and
magicalism for the Scriptures, and the penitential process for
repentance before God. The policy of "adaptation" to pagan
weaknesses \Vas studiously pursued. Mass conversion and
compulsion replaced persuasion and personal witnessing. The
layman virtually became a non-entity and the hierarchy assumed overwhelmingly dominant proportions.
In the Protestant Reformation we see "The Light that Shone
Again''. And the resurgence anew of the evangelical flame
meant a return to the method of witnessing, a return to the
infallible Bible, and a return to the emphasis on repentance
and faith in Christ as Saviour and Lord.

Edman's work has much to commend it. The author tells
the story interestingly and well. He does full justice to the
historical setting in which the drama is unfolded, for even
though "the missionary message and motivation are divine,
the scene is very human." He hews to the line of historic
Christian tradition. In other words, there is nothing of the
spirit of Rethinking Missions in it. Missionary activity according to Edman (and according to Scripture) is neither a human
enterprise nor a philanthropic undertaking; it is rather the
divinely ordained and divinely directed work of God bringing men to a saving knowledge through Jesus Christ. God's
Spirit, God's ·word, and God's people constitute the confluence
of vital factors that are involved.
A few strictures ought to be made. One has to do with
the Biblical principle of the depositary of the trust of missions.
That work is committed to God's instituted Church. Upon His
Church rests the responsibility of bringing the good news to
the ends of the earth. Edman seems to assume that if missionary work is done in the right way, it makes little difference
who sponsors it. Fact is that the disciples of Jesus, as nucleus
of the first Christian church, were invested with its responsibility. Hence the Church as institute must disseminate the
gospel. To leave that pivotal task to independent societies
is to be grossly derelict in duty.
A second stricture, more serious than the foregoing one,
is that there is a higher and grander objective than Edman
envisions in the romance of Christian missions. That ideal
is the glory of the sovereign God and of His Christ. "Of Him
and through Him and unto Him are all things.'' "Whether
therefore ye eat or drink or whatever ye do (and that includes missions surely) do all to the glory of God.'' Although
the "winning of souls" is Scriptural, it is not the ultimate.
There is no command in the Scriptures to "win the world
for Christ.'' Our aim is not in the first place to "win for
the Lamb that was slain a reward .foi· suffering", for no
mortal can ever garner that reward for Him, but to magnify
the God who revealed His gracious purpo~es at the very dawn
of human history and in the unfolding of missionary history
displays the matchless glory of His sovereign grace.
JOHN H. BRATT.

THE CALVIN FORUM

*

*

*. JUNE - JULY, 1950

INDEX TO The CAL VIN FORUM
SUBJECT INDEX
Acquisitive Urge: 15, 48.
Ame1·ican Council of Christian
134, 191.
American Evangelical Society:
American Race Problem: 38.
Amsterdam Ecumenical Synod:
Anabaptists: 48, 55, 228.
Anglo-Catholicism: 30.
Anti-Revolutionary Party: 139,
Anthropomorphism: 12.
Antithesis: 61.
Apartheid: 22, 39, 69, 92.
Apocalypse: 250.
Apostate: 59.
Aquinas, Thomas: 51.
Aristotle : 7.
Art and Culture: 121, 175.
Athens: 214.
Atonement: 144.
Attributes: 188.
Australia: 218.

Churches: 24,
131, 149.
35.

157, 194, 233.

Barth, Karl: 194, 195, 211, 228, 231.
Bible: 78, 80, 248.
Boston Christian Education Conference: 119.
Britain: 121, 143, 217.
Brunner, Emil: 146, 211.
Bryant, William Cullen: 188.
Business: 3, 109, 186.
California: 190.
Calvin College: 27, 148, 219.
Calvin, John: 49, 51, 52, 55, 56, 103, 139,
147, 156, 188, 231, 253.
Calvinism: 29, 49, 108, 117, 118, 135, 139,
155, 158, 159, 182, 183, 203, 205, 208,
211, 224, 227, 229, 231.
Calvinistic Action: 97, 136, 141, 160, 179, 203,
205.
Capitalism: 3, 15, 62, 121.
Catholicism: 101, 115, 127, 151, 173, 183, 218,
247.
Ceylon: 25, 26, 168, 244.
China I.V.F.: 100.
Christian Amendment Movement: 228, 229.
Christian Labor Association: 205, 207.
Christian Political Parties: 140, 156, 157, 158,
180, 184, 193, 194, 203.
Christian Reformed Church: 190, 209.
Christian Schools: 119, 221, 239.
Christmas: 83.
Church and State: 114, 156, 169, 179.
Church Union: 26.
Colijn, Hendrik: 115.
Common Grace: 228.
Communism: 17, 22, 52, 79, 119, 121, 128, 173,
183, 194, 218.
Conscience: 71, 223.
Conservatism: 102.
Corporatism: 211.
Counseling: 240.
Creator: 196.

Democracy! 124.
Dichotomy: 231.
Dingaans Day: 167.
Doctrine: 112.
Dread: 235.
Dutch Art and Culture: 121.
Dutch Education: 114.
Dutch Politics: 139, 156.
Economic Conditions: 3, 109, 185.
Ecumenicity: 35, 59, 85, 164, 191.
Education: 27, 64, 98, 114, 119, 161, 216,
220, 238.
Ethiopia: 21, 193.
Evangelical Theological Society: 131, 149.
Evil, Problem of: 43.
Evolution: 31, 126.

Federal Council of Churches: 31, 127, 191.
Finland: 99.
Free Enterprise: 3, 15, 48, 62, 199.
:Free University of Amsterdam: 86.
:French Calvinism: 117, 147, 191, 227.
:French Calvinistic Society: 191, 227.
Freud, Sigmund: 127.
Gefedereerde NederduitsP. Gereformeerde Kerk:
40.
Gereformeerde Kerken in Nederland: 37, 84,
86.
God's Invasion Army: 207.
Goethe, Johann Wolfgang: 41.
Government Control: 3.
Graham, Billy: 190.
Greece: 213.
Groen Van Prinsterer: 115.
Guardianship: 68, 92.

Heart: 7, 8.
Heaven: 189.
Hebrew: 103.

THE CALVIN FORUM

* * *

Volume XV (1949-50)
Prosperity: 109.
Puritanism: 176, 188.

Hinduism: 52.
Hoffmann, J. G. H.: 191.
Homer: 199.
Huguenots: 10.
Human Nature: 7.
Hungary: 18, 169.
Hutchins, Chancellor: 64.
I-Iutterites: 128.
Huxley, Julian: 198.

Iliad: 199.
Income, Division of: 162.
Indigenous Churches : 21.
India, Southern: 51, 168.
Indonesia: 119, 194,
Institutes, Calvin's: 52.
Intellectualism: 7, 8.
International Council of Christian Churches:
37, 85.
International Fellowship of Evangelical Students: 99, 245.
International Missionary Council: 74.
International Politics: 142.
International Christian Student Conference:
99, 245.
Ireland: 24, 76, 170.
Irrational: 236.
Isaiah Manuscript: 5.
Japan's I.V.:F.: 99.
Junior Colleges: 216.
Justification: 71.
Kampen Theological School: 86.
Kant, Immanuel: 84, 131.
Keynes, John Maynard: 185.
Kierkegaard, Soren: 44, 171, 228.
Kingship: 179.
Kossuth, Laios: 18.
Kuyper, Abraham: 80, 115, 139,
191, 194, 211, 233, 241.

156,

157,

Labor: 119, 199, 203, 241.
Lecerf, Auguste: 117, 147, 211.
Liberalism: 4, 55, 59, 132, 140, 151, 173, 211,
212.
Loneliness: 235.
Lysenko, Trofim: 198.
Magyars: 17.
Majesty of God: 183.
Malan, D. F.: 39, 92, 167.
Manuscripts: 5.
Marcel, Pierre Ch.: 192, 227.
Marken, Island of: 36.
Marshall Plan: 65, 121.
Marx, Karl: 19.
Marxism: 52, 212.
Mcintire, Carl: 127, 191.
Mennonites: 223.
Michigan Calvinistic Philosophy Club: 51.
Millennium: 250.
Ministry: 200.
Miracles: 248.
Missions: 21, 27, 7 4, 84, 168, 190, 193, 217,
244, 254.
Modernism: 59, 132.
National Association of Evangelicals: 24, 37,
67, 85, 134, 191.
National Debt: 186.
National Union of Christian Schools: 98.
Nativity: 83.
Negro--See: Race Problem.
Neo-Liberalism: 4.
Netherlands: 35, 99, 114, 118, 193, 218, 224,
246.
New Testament: 16, 79, 126, 150, 251}, 251.
Niebuhr, Reinhold: 77, 159.
Nigeria: 7 4.
Nihilism: 235.

Old Testament: 16, 173, 221, 250, 252.
Omnipotence: 195.
Original Sin: 196.
Orthodox Presbyterian Church: 24.
Orthodox Theology: 78, 131.
Palestine: 103.'
Pan-Slavism: 17.
Pantheism: 42.
Paul, Saint: 126, 150, 176, 213, 221.
Pelagianism: 84.
Philosophy: 55.
Plato: 7.
Poet and Public: 89.
Political Action: 155, 157, 179, 180, 181, 182,
183, 194, 203, 229, 231.
Politics: 139, 142, 155, 158, 170, 173, 217.
Polman, A. D. R.: 86.
Potchefstroom: 7 4.
Power State : 79.
Preaching: 209, 235.
Presbyterianism: 124.
Princeton Seminary: 53.
Prophecy: 250.
Program of Action: 137, 149, 181, 206.

JUNE • JULY, 1950

Race Problem': 38, 68, 92, 248. .-Reformation: 48.
Reformed Church in America: 243.
Reformed Ecumenical Synod: 35, 164.
Revivalism: 190.
Revue Reforrnee, La: 227.
Romanism: 24, 28, 59, 101, 119, 121,
151, 173, 183, 218, 219, 247.
Red Communism: 17, 119.
Russia: 17, 18, 20, 65, 79, 198.

127,

Schaff-Herzog Encyclopedia: 150.
Schleiermacher, :Frieddch: 131.
Schlemmer, Andre: 191.
Schuring, John O.: 25, 168, 245.
Schweitzer, Albert: 41, 83.
Science: 55, 66, 94, 107, 161, 198, 248.
Segregation, Racial: 68, 92, 243.
Sheen, F\1lton J.: 127.
Shorter Catechism: 253.
Sin: 189, 196.
Social Action: 135, 155, 158, 205.
Socialism: 19, 121, 199, 203, 211, 212.
Social Security: 241.
South Africa: 38, 68, 73, 92, 167, 196.
Sovereignty of God: 56.
Soviet Union: 198.
Spendthriftiness: 185.
Sphere-Sovereignty: 54.
Stalin, Josef: 19.
Star of Bethlehem: 87.
Strong, A. H.: 144.
Summer Institute of Theology: 53.
Sympathy : 11.
Synoptics: 55.
Systematic Theology: 144.
Teaching as a Profession: 123, 196.
Television: 248.
Tennyson, Alfred: 54.
Theology: 55, 74, 111, 131, 144, 236, 237.
Thomistic Theories: 55.
Thrift: 185.
Trinity: 196.
Ulster: 25.
Unemployment: 3.
"United Christian Citizens": 181, 233.
Unitarians: 189.
Universalism: 195.
Valera, Cipriana de: 52.
Van Raalte, A. C.: 32, 49.
Van Til, Cornelius: 51..

Wells, H. G.: 107.
Vlestminister Theological Seminary: 23.
Woods, C. Stacey: 99.
World Council of Churches: 37, 84, 127, 194.
Wurth, Brillenburg: 11.
Zionism: 103, 250.

CONTRIBUTOR INDEX
Ala Bandon: 71.
Allis, Oswald T.: 173.
Boer, Harry R.: 74.
Boersma, Clarence: 175.
Bouma, Clarence: 35, 59, 83, 84, 86, 107, 131,
155, 179, 203, 227, 228.
Bouma, Donald H.: 31, 158.
Bouma, J. Gysbert: 213.
Bratt, John H.: 103, 126, 264.
Brink, Arnold: 27, 148.
Broene, J.: 197.
Coetzee, J. Chr.: 73, 167.
Cremer, John A.: 21.
Daane, James: 77, 190, 195, 209, 235.
Danhof, Ralph J.: 38, 68, 92, 248, 250, 253.
De Boer, Cecil: 29, 203.
De Boer, Jesse: 123, 171.
De Graaf, Clarence: 114.
De Haan, Robert F.: 207.
De Jong, Peter Y.: 176, 200.
De Koster, Lester: 152.
Den Dulk, F. W.: 193.
De Vries, John: 31.
Dirkse, T. P.: 198, 249.
Ewing, Donald S.: 119.
Flokstra, Lambert J.: 220.
Foenander, A. G. W.: 26.
Goddard, Burton L.: 149.
Gritter, Joseph: 205.
Heerema, Edward: 23.
Hendriksen, William: 10, 78, 150.

25'.i

Hoekema, Anthony A.: 7, 45.
Hoogstra, Jacob T.: 97, 250, 251.
Jellema, Dirk: 79, 211, 241.
Johnson, Arthur C.: 166.
Kromminga, John: 223.
Kruithof, Bastian: 219,
Leahy, Fred S.: 2·1, 75, 121, 170, 217.
Marcel, Pierre Ch.: 117, 147, 166, 191.
Mathews, J. C.: 229.
McEwen, W. R. :218.
Meeter, H. Henry: 253, 254.
MonRman, Gerald: 181.
Nicole, Roger: 192.
Oostendorp, Elco H.: 11.
Oostendorp, L.: 221, 223, 224.
Postma, Richard: 183.
Pott, Clarence K.: 41.
Prins, Peter: 118, 193, 218.
Ramiah, Arthur V.: 51, 168.
Reid, W. Stanford: 179.
Rutgers, W. H.: 101.
Ryskamp, Henry J.: 3, 109, 185.

Schultze, Henry: 64, 87, 161, 196, 238.
Sebestyen, Endre: 17.
Sietsema, John H.: 128.
Smedes, Lewis B.: 103, 135.
Smith, Wilbur M.: 117.
Spoelhof, William: 124, 155.
Stob, George: 28, 124, 150.
Stob: Henry: 111.
Stockwell, B. Foster: 52.
Strikwerda, Earl: 102, 142, 159.
Sweetman, Leonard: 128.
Swets, William A.: 243.

rranis, Edward J.: 157.
Timmerman, John: 29, 54, 248.

Van Ti!, Nick R.: 127.
Van Tuinen, Peter: 56, 79, 103.
Van Zwoll, James A.; 216.
Verduin, Leonard: 15, 48, 176.
Vincze, Charles: 169.
Volbeda, Samuel: 248, 252.
Weersing, J. J.: 166.
Weidenaar, John: 126, 199.
Wevers, John Wm.: 53.
Williamson, Rene de Visme: 166, 182.
Wyngaarden, Martin J,: 5.
Young, Warren C.: 144.

Van Andel, H. J.: 51, 55, 222.
Van Baalen, Jan Karel: 164.
Van Bruggen, John A.: 98.
VandenBosch, Amry: 156.
Vander Kooy, T. P.: 62.
Vander Kroef, Justus M.: 139, 231.
Vander Weele, Steve J.: 199.
Vander Zee, Andrew: 188.
Van Dyke, John: 127.
Van Laar, Helen: 80,
Van Lonkhuyzen, John: 22.
Van Lonkhuyzen, Paul C.; 199,
Van Malsen, Cornelius: 121.
Van Ti!, Henry R.; 151, 173, 221, 252.
0

Zylstra, Henry: 30, 32, 89.

INDEX OF VERSE
Kuizema, Elsie D.: Yesterday-Today,
Earth's Awakening, 187.

l l3;

Post, Marie J.: Bright Hours, 50; But When
In Time, 91; Year's End, 108; Etching,
134; Morning In Winter, 138; Woods in
Winter, 166; Hold April Over, 189; Discontent, 228.

BOOKS REVIEWED
Aalders, G. Ch.-De Oud-Testamentische Profetie en de Staat Israel, 250.
Aalders, G. Ch.-Genesis, 221.
Allis, 0. T.-Revision or New Translation?, 126.
Andrews, Elias-The Meaning of Christ for Paul, 176.

Manhattan, Avro-'l'he Vatican in World Politics, 178.
Maves, Paul B. and Cedarleaf, J. Lennart-Older People and the Church, 31.
McGinn, Donald Joseph-The Admonition Controversy, 176.
Mcintire, Carl-Modern 'fower of Babel, 127.

Bach, Marcus-The Dream Gate, 128.
Barnes, Albert-Psalms, Vol. I, II, III, 252.
Barth, Karl-Dogmatics in Outline, 195.
Berkouwer, G. C.--Conflict Met Rome, 101.
Bernard, Thomas Dehany-The Progress of Doctrine in the New Testament:
The Bampton Lectures for 1864, 79.
Blackwood, Andrew W.-Past-Oral Leadership, 200.
Bryson, Lymon (Ed.)-The Communication of Ideas, 152.
Burrows, Millar-Palestine Is Our Business, 103.

Nauta, D.-Het Calvinsme in Nederland, 224,
Neill, Thomas P.-Makers of the Modern Mind, 29.
Niebuhr, Reinhold-Faith and History, a Comparison
Modern Views of History, 77.

Calvin, John-Commentary on the Gospel According to John, 56.
Calvin, John-Commentary on a Harmony of the Evangelists. Translated
by William Pringle, 55.
Calvin, John-Instruction in Faith. Translated by Paul T. Fllhrmann, 103.
Calvin, John-The Mystery of Godliness and Other Sermons, 253.
- - - - Calvin Literary Review, 219.
Carnell, Edward John-TeleVision: Servant or Master?, 248.
Clark, Robert E. D.-Darwin: Before and After, 31.
Coetzee, J. Chr. and D. J. Van Rooy (Ed.)-Beginsels en Metodes van die
Hoer Onderwys, 196.
Conybeare, W. J. and Howson, J. S.--The Life and Epistles of St. Paul, 126.
Cranston, Ruth-World Faith, 151.
- - Dagfinale, 222.
De Jong, Meindert-Bible Days, 80.
Dengerink, J. D.--Critisch-Historisch Onderzoek Naar de Sociologische Ontwikkeling van het Deginsel der "Souvereiniteit in Eigen Kring" in de
19de en 20ste Eeu w, 223.
Edman, V. Raymond-The Light in the Dark Ages, 254.
Francken, Joh. C.·-Veel Vragen, Een Antwoord, 222.
Fuess, Claude M. and Bosford, Emory S.-Unseen Harvests.
Teaching, 196.

A 'freasury of

Gingerich, Melvin-Service for Peace, 223.
Gordon, Ernest-An Ecclesiastical Octopus, 127.
Greydanus, S.--Epheze, Philippenzen, 251.
Harkness, Georgia-The Gospel and Our World, 151.
Harte, Houston-In Our Image: Character Studies from the Old Testament, 175.
Hendriksen, William-Three Lectures on the Book oC Revelation, 250.
Hooper, E. Ralph-Does Science Support Evolution?, 126.
Howard, Guy-Give Me Thy Vineyard, 128.
Huxley, Julian-Heredity East and West, 198.
Jackson, Samuel Macaulay (Ed.)-The New Schaff-Herzog Encyclopedia of
Religious Knowledge. Vols. I and II, Aachen to Chambers, 150.
Koole, J. L.-Liturgie en Ambt in de Apostolische Kerk, 252.
Kruithof, Bastian-The High Points of Calvinism, 29.
Lebreton, Jules and Zeiler, Jacques-The History of the Primitive Church, 28.
Leupold, H. C.-Expositions of Genesis, Vols. I and II, 221.

::!56

of

Christian

and

Orwell, George--Nineteen Eighty-Four, 79.
Parker, John-Labour Marches On, 199.
Petroeije, Harold-Of Another World, 254.
Popma, K. J.-Calvinistische Geschiedenis Beschouwing, 55.
Popma, K. J.-De Plaats der Theologie, 55.
Popma, K. J.-De Vrijheid der Exegese, 55.
Powell, Frank J.-The Trial of Jesus Christ, 199.
Praamsma, L.-Credo. Hoofdpunten van Gereformeerd Belijden en Leven,
253.
Ramsay, W. M.-The Cities of St. Paul, Their Influence on His Life and
Thought, 221.
Ramsay, W. M.-St. Paul the Traveller and the Roman Citizen, 150.
Rian, Edwin H.-Christianity and American Education, 220.
Robinson, Henry Morton-The Cardinal, 247.
Robinson, William Childs--Summary of the Christian Faith According t-0
the Shorter Catechism, 253.
Rouse, W. H. D. (Translat-Or)-The Iliad of Homer, 199.
Sayers, Dorothy L.-Creed or Chaos?, 30.
Schoolland, Marian M.-A Land· I Will Show Thee, 32.
Sheen, Fult-On J .-Peace of Soul, 127.
Sizoo, A.-Uit De Wereld Van Het Nieuwe Testament, 15-0.
Spitz, David-Patterns of Anti-Democratic Thought: An Analysis and a
Criticism with Special Reference to the American Political Mind in
Recent Times, 124.
Stuart, Jesse--The Thread that Runs So True, 123.
Swenson, David I•'.-Kierkegaardian Philosophy in the Faith of a Scholar, 171.
Tennyson, Charles-Alfred Tennyson, 54.
- - - -- The Westminster Study Edition of the Holy Bible, 78.
Trinterud, L. J.-The Forming of an American rrradition, 124.
Tregelles, S. G.-Hebrew and Chaldee Lexicon. By W. Gesenius, 103.
Velikovsky, Immanuel-Worlds in Collision, 248.
Viereck, Peter-Conservatism Revisited: The Revolt against Revolt, 1815-1949,
102.
Weigle, L. A.-The English New Testament from Tyndale to the Revised
Standard Version, 126.
Wright, Richard-Uncle Tom's Children, 248.
Wurth, G. Brillenburg-Het Calvinisme Vandaag, 254.
Young, Edward J.-An Introduction to the Old Testament, 173.
Young, Edward J.-The Prophecy of Daniel: A Commentary, 173.
Zuidema, S. U.-Ons Chriatelijk Geloof, 222.

THE CALVIN FORUM

* * *

JUNE • JULY, 1950

